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Preface 

Living in Hope 

Christian hope has often been described as hope for heaven. While that is not untrue, it is 
incomplete. 

The hope proclaimed throughout Scripture is far richer than the expectation of leaving this 
world behind. From Genesis to Revelation, the Bible tells the story of a God committed to 
the redemption of His creation. The prophets looked forward to the restoration of God’s 
people, the renewal of creation, the defeat of death, and the establishment of God’s 
righteous reign. The New Testament announces that these promises have begun to be 
fulfilled in Jesus Christ. 

Yet the New Testament also insists that the story is not complete. Christ has come, but He 
will come again. The kingdom has been inaugurated, but it has not yet reached its fullness. 
The resurrection has begun, yet death remains the last enemy to be destroyed. Believers 
have received the Holy Spirit as the pledge of their inheritance while still awaiting the 
redemption of all things. 

What does it mean to live within this tension? 

How should Christians understand the resurrection of the dead? What does the Bible 
mean by a new creation? How should Revelation 20 be read? In what sense are believers 
already participating in the age to come while still awaiting the return of Christ? These 
questions have occupied Christians for centuries, and sincere readers of Scripture have 
often reached different conclusions. 

This book does not attempt to defend a particular theological system or settle every 
eschatological debate. It considers these questions within the larger story of Scripture, 
where individual passages belong to an unfolding narrative stretching from creation to new 
creation, from promise to fulfillment, and from the resurrection of Christ to the renewal of 
all things. 

Several principal millennial views held within the Christian tradition will therefore be 
considered. Each seeks to take Scripture seriously, each offers valuable insights, and each 
raises important questions. The aim is not to dismiss any of them, but to understand what 
each contributes before returning to the broader biblical hope they seek to explain. 
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Throughout this study, one conviction gradually emerges. The resurrection of Jesus Christ 
is not simply evidence that He is the Messiah. It is the decisive announcement that God’s 
promised future has entered the present. The age to come has begun, and the kingdom has 
entered history through its risen King. Christian hope therefore rests not only upon what 
God has promised to do, but also upon what He has already begun. 

The New Testament describes believers as those who live between two horizons. We look 
back to the resurrection of Christ, the decisive victory over sin and death. We look forward 
to the day when that victory will be fully revealed in the resurrection of His people and the 
renewal of creation. Between those horizons, the Church lives by faith, bears witness to 
the kingdom, and waits with confidence for the return of her King. 

If this study helps readers see that resurrection stands at the center of Christian hope, that 
new creation is the goal of redemption, and that the kingdom of God has already entered 
history through Jesus Christ, it will have accomplished its purpose. 

For Christian hope is not merely the expectation of a distant future. 

It is the confidence that, in Christ, the future God promised has already begun. 
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Introduction 

The Future Has Already Begun 

Christians speak naturally about the future. 

We look forward to the return of Christ, the resurrection of the dead, the final judgment, 
and the new heavens and the new earth. These are among the most familiar themes of 
Christian hope. Yet the New Testament speaks of the future in a way that is both familiar 
and surprising. Again and again, it declares that the future believers await has already 
begun. 

This conviction lies at the heart of the apostolic message. Jesus proclaimed that the 
kingdom of God had drawn near. His miracles displayed the powers of the age to come. 
His death secured the forgiveness of sins. His resurrection was not merely His victory over 
death, but the firstfruits of the resurrection harvest and the dawn of new creation. His 
ascension established His reign at the Father’s right hand, and the gift of the Holy Spirit 
became the guarantee of the inheritance still to come. 

Taken together, these events announce something remarkable: God’s promised future has 
entered the present. 

This theme appears throughout the New Testament. Believers are described as those upon 
whom “the end of the ages has come” (1 Corinthians 10:11). They have already been 
transferred into the kingdom of God’s beloved Son (Colossians 1:13). They have become a 
new creation in Christ (2 Corinthians 5:17). Eternal life is both a present possession and a 
future inheritance. The age to come has entered the present age without yet bringing 
history to its completion. 

This tension is often described as the “already and not yet.” The kingdom is already 
present, yet believers continue to pray, “Your kingdom come” (Matthew 6:10). Christ 
already reigns, yet His enemies have not been completely subdued. The resurrection has 
begun in Him, yet the graves still await the day when they will give up their dead. The new 
creation has dawned, yet creation continues to groan as it waits for liberation. 

The Church therefore lives within the overlap of two ages. It looks back to the decisive 
victory won through the death and resurrection of Jesus Christ and forward to the day when 
that victory will be fully revealed. Christian existence is shaped by both realities at once. 
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Recognizing this pattern helps explain passages that might otherwise appear difficult to 
reconcile. Some speak of God’s kingdom as future; others describe it as already present. 
Some emphasize Christ’s present reign; others direct attention toward His return. These 
passages are not describing unrelated hopes. They bear witness to the unfolding character 
of God’s redemptive work. What has begun in Christ will one day be brought to completion. 

This perspective also provides a framework for approaching the questions that have 
divided Christian interpreters. Revelation 20, the millennium, Isaiah’s vision of the new 
heavens and the new earth, and the relationship between Christ’s present reign and His 
future return cannot be considered adequately in isolation. Each belongs within the larger 
story of Scripture. 

That story begins with creation. It moves through the fall, the covenant promises, the 
kingdom of Israel, the prophetic hope, the coming of the Messiah, His death and 
resurrection, the outpouring of the Spirit, and finally the renewal of all things. Throughout 
that story, God’s purpose remains the redemption of His creation and His dwelling among 
His people. 

Christian hope is therefore neither vague nor uncertain. It rests upon a historical event. 

The tomb was empty. 

Because Jesus Christ has been raised from the dead, the future is no longer merely 
promised. 

It has already begun. 
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Chapter 1 

The Christian Hope Is Resurrection 

Christian hope extends beyond death. 

The New Testament gives believers confidence that those who die in Christ are with Him. 
Paul could therefore speak of his desire “to depart and be with Christ,” which he regarded 
as “far better” (Philippians 1:23). This is a genuine consolation, especially in the presence 
of grief. Yet when Scripture looks toward the completion of God’s redemptive purpose, it 
directs attention beyond the intermediate state to the resurrection of the dead. 

The distinction is important. Death is an enemy, not the believer’s final destination. Even 
when its power has been broken by Christ, death still separates what God created to 
belong together. The Christian hope is therefore not merely the continued existence of the 
soul, but the redemption of the whole person. It is not release from creation, but 
resurrection within a creation made new. 

This hope did not appear without preparation. It arose gradually within Israel’s Scriptures 
as the faithfulness of God was set against the apparent finality of death. 

Isaiah looked forward to a day when God would prepare a feast for the nations, remove the 
disgrace of His people, and “swallow up death forever” (Isaiah 25:8). The promise reaches 
beyond deliverance from a particular enemy. Death itself is brought under the judgment of 
God. 

Ezekiel’s vision of the valley of dry bones similarly portrays God bringing life where every 
human possibility has ended. Its immediate subject is the restoration of Israel from exile: 
the nation considered itself cut off and without hope, but God promised to open its graves 
and restore His people (Ezekiel 37:11–14). The vision is not yet a complete statement of 
individual resurrection, but its imagery reveals a central conviction of biblical hope. The 
God of Israel can restore life from death. 

Daniel makes the expectation more explicit: 

“And many of those who sleep in the dust of the earth shall awake, some to everlasting life, 
and some to shame and everlasting contempt.” 

—Daniel 12:2 

1



Here resurrection is associated with judgment and the vindication of the faithful. Those 
who have suffered and died are not beyond the reach of God’s justice. Death cannot 
prevent Him from fulfilling His promises. 

By the time of Jesus, resurrection had become an important element of Jewish 
expectation, though it was not accepted by every group. The Pharisees affirmed the 
resurrection, while the Sadducees denied it (Acts 23:6–8). Their disagreement concerned 
whether the dead would rise, not merely whether some spiritual existence continued after 
death. 

Resurrection referred to God’s future act of raising the dead. It belonged to the expected 
conclusion of history, when God would judge evil, vindicate His people, and establish His 
righteous reign. 

This background helps explain the extraordinary character of the apostolic proclamation. 
The earliest Christians did not merely announce that Jesus continued to live after death. 
They declared that God had raised Him bodily from the grave. 

The Gospels emphasize both the empty tomb and the physical character of Jesus’ 
appearances. He invited His disciples to touch Him. He ate in their presence. He showed 
them the wounds in His hands and His side. He was transformed, yet He was recognizably 
the same Jesus who had been crucified. 

Luke records His words to the startled disciples: 

“See my hands and my feet, that it is I myself. Touch me, and see. For a spirit does not 
have flesh and bones as you see that I have.” 

—Luke 24:39 

The risen Christ was not merely a spirit, nor had He simply returned to His former mortal 
life. Unlike Lazarus and others who had been restored temporarily, Jesus rose never to die 
again. He had entered the indestructible life of the age to come. 

When Paul reminded the Corinthians of the gospel he had received, he therefore placed 
the resurrection at its center. Christ died for sins according to the Scriptures, was buried, 
was raised on the third day, and appeared to many witnesses (1 Corinthians 15:3–8). These 
were not detachable elements of the Christian message. Together they announced what 
God had accomplished through the Messiah. 

Paul states the matter without qualification: 
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“And if Christ has not been raised, your faith is futile and you are still in your sins.” 

—1 Corinthians 15:17 

The Christian faith depends upon the resurrection because the resurrection reveals the 
effectiveness of Christ’s saving work. God has vindicated the crucified Messiah, broken the 
dominion of death, and begun the fulfillment of His promises. 

Yet Paul does not treat the resurrection of Jesus as an isolated victory belonging to Christ 
alone. He calls Him “the firstfruits of those who have fallen asleep” (1 Corinthians 15:20). 

The image is agricultural. The firstfruits were the beginning of the harvest and the 
assurance that more would follow. Christ’s resurrection therefore guarantees the 
resurrection of those who belong to Him. What happened to Jesus is both unique and 
representative: unique because He is the Messiah through whom death is defeated, and 
representative because His risen life is the future promised to His people. 

Something unexpected had occurred. Resurrection was commonly associated with the 
end of the age, yet one man had been raised in the midst of history. The general 
resurrection had not taken place. The final judgment had not arrived. Death remained 
active in the world. Nevertheless, the event expected at the conclusion of history had 
already begun in Jesus Christ. 

The future had entered the present. 

This explains the confidence with which the apostles proclaimed the resurrection. They 
were not merely reporting that Jesus was alive. They were announcing that God’s promised 
future had begun and that the crucified Jesus was its first participant and reigning Lord. 

The resurrection also reveals the character of God’s redemption. Scripture begins with a 
creation declared good. Humanity is formed from the dust and receives life from God. Sin 
brings corruption and death into this created order, but God does not respond by 
abandoning His creation. He acts to redeem it. 

If death is the enemy, resurrection is God’s answer. 

Paul describes death as “the last enemy to be destroyed” (1 Corinthians 15:26). Its 
continued presence shows that redemption has not yet reached completion. Its defeat in 
Christ shows that its final destruction is certain. The resurrection is therefore both an 
accomplished victory and a promise awaiting fulfillment. 

3



This pattern shapes Christian existence in the present. Believers belong to the risen Christ 
and have received the Holy Spirit as the guarantee of their inheritance. Eternal life has 
begun, yet they still await the redemption of their bodies. They participate in the life of the 
coming age while remaining subject to weakness, suffering, and death. 

Christian hope does not deny those realities. It sees them in light of what God has already 
done. Bodies weaken, and believers still die, but death no longer determines their future. 
The God who raised Jesus will also give life to His people. 

The resurrection of believers cannot finally be separated from the renewal of creation. 
Human beings were created as embodied creatures within God’s world. Their redemption 
therefore points beyond personal survival toward the restoration of the created order in 
which human life was intended to flourish. 

Christian hope is resurrection: the confident expectation that the God who raised Jesus 
from the dead will also raise His people, destroy death, and bring His redemptive purposes 
to completion. 

The empty tomb is therefore more than evidence of a past miracle. 

It is the beginning of the world God has promised. 
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Chapter 2 

New Creation as the Goal of Redemption 

The resurrection of Jesus is not an isolated event. It is the beginning of a new creation. 

The resurrection is not simply God’s answer to death; it is the decisive sign that His work of 
renewing creation has begun. What was corrupted through human rebellion will not be 
abandoned. In Christ, God has begun to restore what sin and death have disordered. 

The biblical story begins with creation. 

God made the heavens and the earth and declared all that He had made to be “very good” 
(Genesis 1:31). Humanity was created in His image and entrusted with the care of the 
earth. God dwelt with His people, and creation reflected His wisdom, generosity, and 
order. 

Sin shattered that harmony. Human rebellion brought alienation, corruption, and death 
into the world. Its consequences extended beyond humanity itself. The ground was cursed 
because of Adam’s sin, and creation became subject to futility (Genesis 3:17–19; Romans 
8:20). 

Yet God did not abandon His creation. 

Throughout the Old Testament, redemption reaches beyond the rescue of individuals. The 
prophets looked forward to renewed heavens and a renewed earth, deserts blossoming, 
nations living in peace, justice flourishing, and God dwelling among His people. Their hope 
was not escape from the created world but its restoration under the righteous reign of God. 

Isaiah declares: 

“For behold, I create new heavens 

and a new earth, 

and the former things shall not be remembered 

or come into mind.” 

—Isaiah 65:17 
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The vision continues with joy replacing sorrow, peace overcoming violence, fruitful labor, 
and the blessing of God resting upon His people. Similar images appear throughout the 
prophets. Together they point toward a future in which creation is liberated from the 
effects of sin and brought into the fullness of God’s purpose. 

The New Testament announces that this promised future has begun in Jesus Christ. 

Paul writes: 

“Therefore, if anyone is in Christ, he is a new creation.” 

—2 Corinthians 5:17 

This statement certainly includes the transformation of the believer, but it belongs within a 
larger redemptive reality. Those who are united to Christ already participate in the life of 
the coming age. Their renewal does not constitute the completion of the new creation, but 
it bears witness that God’s work of renewal has begun. 

The resurrection of Jesus provides the foundation for this claim. 

Jesus did not merely return to His former mortal life. He rose with a transformed body, 
never to die again. His resurrection was unlike the raising of Lazarus, who was restored to 
ordinary life and remained subject to death. Jesus entered the indestructible life of the age 
to come. 

As the firstfruits of the resurrection harvest, He embodies the future awaiting His people. 
His risen body reveals both continuity and transformation: the same Jesus who was 
crucified was raised, yet He now lives beyond the reach of death. The future redemption of 
humanity will likewise be bodily, though transformed by the power of God. 

Paul widens this hope to include creation itself: 

“For the creation waits with eager longing for the revealing of the sons of God.” 

—Romans 8:19 

Creation is portrayed as waiting for an event that remains future. It has been subjected to 
futility and now groans under corruption. Yet its groaning is compared not merely to the 
pain of death, but to the pains of childbirth—the suffering that precedes new life. 

Paul continues: 
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“The creation itself will be set free from its bondage to corruption and obtain the freedom 
of the glory of the children of God.” 

—Romans 8:21 

The future of creation is therefore bound to the resurrection of God’s people. Humanity 
and the created world were subjected to corruption together, and their liberation will not 
finally be separated. Believers await “the redemption of our bodies” while creation awaits 
its own freedom from decay (Romans 8:21–23). 

Redemption is not narrower than creation. 

The God who raises the dead also liberates the world in which embodied human life was 
intended to flourish. Resurrection and new creation belong to the same redemptive 
purpose. 

This is why the Bible concludes by returning to the themes with which it began. 

John sees “a new heaven and a new earth” (Revelation 21:1). Yet the movement within his 
vision is striking. Redeemed humanity is not pictured leaving creation to remain elsewhere. 
The holy city descends from heaven, and a loud voice announces: 

“Behold, the dwelling place of God is with man. He will dwell with them, and they will be 
his people.” 

—Revelation 21:3 

God dwells with His people. Death is abolished. Mourning, crying, and pain are no more 
because the former things have passed away. The curse is removed, the river of life flows, 
and the tree of life appears once again (Revelation 22:1–3). 

The biblical story has come full circle, but it has not merely returned to its beginning. Eden 
has become a city. The garden’s promise has expanded to embrace the nations. What was 
lost through sin has been restored and brought to its intended fullness under the reign of 
God and the Lamb. 

From Eden to the tabernacle, from the temple to the incarnation, and finally to the New 
Jerusalem, Scripture repeatedly returns to the promise of God dwelling among His people. 
The goal of redemption is therefore not simply that human beings should survive death. It 
is that God should dwell with a resurrected people in a creation made new. 
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The resurrection of Christ is the decisive turning point in this story. Because He has been 
raised, the new creation is no longer only a future promise. It has entered history. Believers 
already participate in its life through union with Christ and the presence of the Holy Spirit, 
even as they continue to await the resurrection of their bodies and the liberation of 
creation. 

This hope shapes Christian life in the present. Those who belong to Christ are called to live 
according to the character of the coming age—to pursue holiness, justice, mercy, 
reconciliation, and love. Such faithfulness does not establish the new creation or gradually 
bring it to completion. That work belongs to God. The Church bears witness to what He has 
begun in Christ and to what He has promised to complete. 

Christian hope is therefore neither an abandonment of creation nor confidence in human 
progress. It rests upon the God who creates, raises the dead, and makes all things new. 

Creation still groans. Believers still await the redemption of their bodies. Death remains an 
enemy. 

But Jesus Christ has been raised. 

The God who raised Him from the dead intends to make all things new. 
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Chapter 3 

The Kingdom of God: Already and Not Yet 

The kingdom of God stands at the center of Jesus’ ministry. 

From the beginning of His public work, Jesus proclaimed, “The time is fulfilled, and the 
kingdom of God is at hand; repent and believe in the gospel” (Mark 1:15). His parables 
described the kingdom. His miracles displayed its power. His disciples were sent to 
announce its arrival. After His resurrection, He continued speaking to them “about the 
kingdom of God” (Acts 1:3). 

Yet the kingdom Jesus proclaimed appeared different from what many expected. The 
prophets had spoken of a day when God would establish His reign, restore His people, 
judge evil, defeat death, and renew creation. Jesus announced that this kingdom had 
drawn near, even though Rome still ruled, injustice remained, and death continued its 
work. 

The tension can be seen with particular clarity in the ministry of John the Baptist. 

Israel had returned from Babylon centuries earlier. Jerusalem had been rebuilt, and the 
temple stood once more. Yet the restoration promised by the prophets had not arrived in 
its fullness. Israel remained subject to foreign powers. No son of David ruled from 
Jerusalem. The nations had not come to Zion to learn the ways of God, and the renewal of 
creation remained future. 

The return from exile was real but incomplete. Persian rule gave way to Greek domination, 
followed by the upheavals of the Maccabean period and eventually Roman occupation. By 
the time of Jesus, Herod’s dynasty governed under Roman authority. Israel was living in the 
land, but the deeper conditions of exile remained unresolved. 

The prophetic voice had also fallen silent. God had not abandoned His people. Jewish 
religious life continued through Scripture, prayer, temple worship, and covenant 
observance. Yet no prophetic figure recognized on the scale of Isaiah, Jeremiah, or Ezekiel 
had appeared for several centuries. The Old Testament closed with expectation rather than 
resolution. 

Malachi announced: 
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“Behold, I send my messenger, and he will prepare the way before me.” 

—Malachi 3:1 

The book concludes with the promise that Elijah would come before the great day of the 
Lord (Malachi 4:5–6). Israel was therefore left waiting for a messenger, for purification and 
judgment, and ultimately for the coming of the Lord Himself. 

Against this background, John’s appearance in the wilderness must have been arresting. 

He came wearing camel’s hair and a leather belt, recalling the prophet Elijah (2 Kings 1:8; 
Matthew 3:4). His location carried its own significance. The wilderness recalled the place 
where God had formed Israel as His people, while the Jordan marked the boundary 
crossed when Israel first entered the promised land. John called the nation back to that 
boundary and summoned it to repentance, as though Israel itself required cleansing and a 
new beginning. 

The Gospels interpret his ministry through Isaiah: 

“The voice of one crying in the wilderness: 

‘Prepare the way of the Lord; 

make his paths straight.’” 

—Matthew 3:3 

In Isaiah 40, the voice announces comfort after exile. Jerusalem’s warfare is ending, her 
iniquity has been pardoned, and the Lord is coming to lead His people like a shepherd. 
John was therefore not merely preparing the public for a new religious teacher. His ministry 
stood within Isaiah’s expectation of divine return and national restoration. 

After centuries of waiting, the prophetic voice had resumed. 

This helps explain the intensity of the response. People came from Jerusalem, Judea, and 
the surrounding region. Tax collectors and soldiers asked what repentance required of 
them. Priests and Levites were sent to determine whether John was the Christ, Elijah, or 
the Prophet. Luke records that “the people were in expectation,” wondering whether John 
himself might be the Christ (Luke 3:15). 

Jewish expectations were not uniform. Some anticipated a Davidic king who would deliver 
Israel from foreign domination. Others emphasized the purification of the temple, 
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prophetic renewal, the resurrection of the dead, the judgment of Israel’s enemies, or the 
direct intervention of God. These hopes differed in emphasis, but they inhabited a common 
prophetic world: Israel’s God would act, evil would be judged, His people would be 
restored, and His reign would be openly manifested. 

John gathered these expectations into a message of unusual urgency. The kingdom of 
heaven had drawn near. The axe was already laid to the root of the trees. The one coming 
after him would baptize with the Holy Spirit and fire, gathering the wheat while burning the 
chaff (Matthew 3:10–12). 

The coming kingdom would not merely vindicate Israel against the nations. It would expose 
unfaithfulness within Israel itself. Descent from Abraham provided no shelter from 
judgment. The covenant people also needed repentance. 

John then identified Jesus as the coming one. Yet the course of Jesus’ ministry introduced 
an unexpected tension. 

Jesus healed the sick, expelled demons, forgave sins, welcomed the excluded, and 
proclaimed good news to the poor. These works revealed the presence of God’s kingdom. 
Yet Rome still ruled. Herod remained in power. The corrupt had not been overthrown, and 
John himself had been imprisoned. 

From prison, John sent his disciples to ask Jesus: 

“Are you the one who is to come, or shall we look for another?” 

—Matthew 11:3 

The question need not be treated simply as a collapse of personal faith. It arose from the 
prophetic expectation John himself had proclaimed. If Jesus was the coming Messiah, 
where was the promised judgment? Why did the unjust ruler remain secure while the 
messenger who had prepared the Lord’s way remained imprisoned? 

Jesus answered by directing John’s attention to what was happening: 

“The blind receive their sight and the lame walk, lepers are cleansed and the deaf hear, 
and the dead are raised up, and the poor have good news preached to them.” 

—Matthew 11:5 
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The answer draws upon Isaiah’s promises of restoration. Isaiah 35 speaks of blind eyes 
being opened, deaf ears unstopped, and the lame leaping. Isaiah 61 announces good news 
to the poor and liberty to the captives. The signs of the promised age were present. God 
had begun to act. 

Yet Jesus’ answer was also selective. Isaiah’s visions often placed salvation and judgment 
beside one another. Isaiah 61 announces both “the year of the LORD’s favor” and “the day 
of vengeance of our God.” John had expected these realities to arrive together. Jesus 
pointed to the works of restoration already taking place without claiming that every 
element of the prophetic hope had arrived simultaneously. 

John was not mistaken to expect restoration and judgment. The difficulty concerned their 
manner and timing. 

Jesus concluded: 

“Blessed is the one who is not offended by me.” 

—Matthew 11:6 

The manner of the kingdom’s arrival could be difficult even for the prophet who had 
prepared its way. God was fulfilling His promises, but not according to a sequence that 
could be read directly from their arrangement in the prophetic texts. 

The answer unfolds throughout the New Testament. 

The kingdom arrived because the King had arrived. 

In Jesus Christ, God had entered history to accomplish the redemption promised through 
the Law and the Prophets. His authority over disease, demons, nature, sin, and death 
revealed that God’s reign was breaking into the present age. 

Jesus made this connection explicit when He declared: 

“But if it is by the Spirit of God that I cast out demons, then the kingdom of God has come 
upon you.” 

—Matthew 12:28 

The exorcisms were not merely demonstrations of supernatural power. They revealed that 
the dominion of evil was being confronted by the reign of God. The kingdom was present 
because Jesus was present. 
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Luke records a similar declaration: 

“For behold, the kingdom of God is in the midst of you.” 

—Luke 17:21 

The kingdom cannot be reduced to an inward spiritual experience, nor can it be confined to 
a future political order. It is God’s saving reign entering history through the person and 
work of Jesus Christ. 

The miracles displayed the same reality. The blind received sight, the lame walked, the 
dead were raised, and those oppressed by demonic powers were delivered. These were 
foretastes of the world God had promised. 

Yet they were not the kingdom in its fullness. 

The blind received sight, but blindness remained. The dead were raised, yet death 
continued its work. Demons were cast out, but evil was not completely destroyed. The 
kingdom had truly come, but it had not yet reached its consummation. 

Jesus’ parables frequently reflect this pattern. He compared the kingdom to a mustard 
seed that begins almost unnoticed before growing into a tree (Matthew 13:31–32). He 
likened it to leaven hidden in dough until its influence spreads through the whole loaf 
(Matthew 13:33). He described wheat and weeds growing together until the harvest, when 
judgment would finally separate them (Matthew 13:24–30). 

The kingdom had entered the world, but its beginning did not immediately bring its 
completion. 

Jesus therefore spoke of the kingdom as both present and future. He announced that it had 
drawn near and demonstrated its presence through His works. Yet He also taught His 
disciples to pray, “Your kingdom come” (Matthew 6:10). He spoke of a future banquet  and 
anticipated the day when He would drink wine anew with His disciples in His Father’s 
kingdom. 

Neither emphasis cancels the other. The kingdom is already present because the King has 
come. The kingdom remains future because His victory has not yet been manifested 
throughout creation. 

This pattern continued after the resurrection. 
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Peter proclaimed that Jesus had been exalted to the right hand of God and made both Lord 
and Christ (Acts 2:33–36). Paul declared that God “has delivered us from the domain of 
darkness and transferred us to the kingdom of his beloved Son” (Colossians 1:13). 
Believers already belong to Christ’s kingdom. 

Yet the risen Christ’s enthronement did not immediately remove every enemy. Paul writes 
that Christ “must reign until he has put all his enemies under his feet,” and identifies death 
as the last enemy to be destroyed (1 Corinthians 15:25–26). Christ reigns now, but His 
reign moves toward a final victory still to come. 

The gift of the Holy Spirit belongs to the same pattern. The prophets associated the 
outpouring of the Spirit with Israel’s restoration and the coming age. At Pentecost, Peter 
announced that Joel’s promise had begun to be fulfilled (Acts 2:16–21). The Spirit’s 
presence demonstrated that the promised future had entered the present, while also 
serving as the guarantee of an inheritance still awaiting its completion. 

The kingdom has therefore arrived through Christ’s life, death, resurrection, ascension, 
and the gift of the Spirit. Yet it has not reached its final consummation. 

The world still bears the marks of the fall. Creation groans. Death continues to claim every 
generation. The nations do not yet fully acknowledge Christ’s reign. Believers await the 
resurrection of their bodies, the judgment of evil, and the renewal of creation. 

The Church lives within this tension. It is not the kingdom in its fullness, nor is it merely 
waiting for the kingdom to begin. It belongs to the risen King and bears witness to the 
character of His reign. Through holiness, justice, mercy, reconciliation, and hope, the 
Church serves as a sign and foretaste of God’s coming world. Its faithfulness does not 
bring the kingdom to completion; it testifies to what God has begun and what He has 
promised to finish. 

This perspective guards against two opposite errors. 

One postpones nearly every kingdom promise to the future, leaving little room for the 
significance of Christ’s present reign. The other speaks as though the kingdom has already 
arrived in its fullness, overlooking the continued reality of suffering, death, and the 
Church’s expectation of Christ’s return. 

The New Testament embraces neither extreme. 
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It calls believers to rejoice in what God has already accomplished while longing for what 
He has promised to complete. They have received eternal life, yet still await immortality. 
They possess the Spirit, yet await the redemption of their bodies. They belong to the 
kingdom, yet continue to pray, “Your kingdom come.” 

John the Baptist stands at the threshold of this mystery. He announced the approaching 
day of the Lord and recognized Jesus as the coming one. Yet from prison, he was forced to 
reckon with a kingdom arriving differently from what even a faithful reading of the prophets 
might have anticipated. 

His question gives historical and personal form to the central tension of the New 
Testament: How can God’s kingdom be present while so much remains unresolved? 

Jesus’ answer was not that Israel’s hope had been misplaced. The signs of restoration 
were already present in Him. The promised future had begun, though its completion 
remained ahead. 

The kingdom has begun because the King has come. 

The kingdom will be revealed in its fullness because the King will come again. 

Christian hope rests upon both truths. The risen King already reigns, and the kingdom He 
inaugurated will one day be revealed throughout a creation made new. 
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Chapter 4 

Understanding Revelation 20: The Thousand Years and 
the Reign of Christ 

Few passages in Scripture have generated more theological discussion than Revelation 
20:1–10. Remarkably, the entire millennial debate rests upon these ten verses. 
Premillennialists, amillennialists, and postmillennialists affirm the authority of Scripture 
and the lordship of Christ, yet reach significantly different conclusions because they 
interpret this passage differently. That fact alone should encourage humility. 

The millennium is important, but it is not the center of Christian faith. The resurrection of 
Christ, His return, the resurrection of the dead, the final judgment, and the renewal of 
creation occupy far more prominent places within the New Testament. Revelation 20 must 
therefore be read within the broader biblical narrative rather than made the controlling lens 
through which every other passage is interpreted. 

Before considering the millennial systems, a more basic question must be asked: What 
does Revelation 20 actually say? 

The Literary Context 

Revelation 20 appears within the closing movement of John’s vision. Revelation 19 portrays 
the victorious return of Christ and the defeat of the beast and the false prophet. Revelation 
20 describes the binding of Satan, the reign of the saints, a final rebellion, and the 
judgment before the great white throne. Revelation 21 and 22 then present the new 
heavens and new earth, where God dwells with His people and death is no more. 

The arrangement appears sequential, but the book of Revelation does not always move in a 
simple chronological line. Its visions frequently return to events already portrayed and 
present them from another perspective. 

This raises one of the decisive questions in the millennial debate. Does Revelation 20 
describe events that follow the return of Christ in Revelation 19, or does it return to an 
earlier point and portray the present age from a different angle? 

Premillennialists generally read the visions sequentially: Christ returns, Satan is bound, 
and the saints reign with Him for a thousand years. Amillennialists generally understand 
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Revelation 20 as a recapitulation, returning to Christ’s first coming and describing the 
period between His ascension and return. 

The text must therefore be examined before its chronology can be determined. 

The Binding of Satan 

The chapter opens with an angel descending from heaven, carrying the key to the 
bottomless pit and a great chain. The angel seizes the dragon—identified as the devil and 
Satan—and binds him for a thousand years. 

John gives a particular reason for the binding: 

“So that he might not deceive the nations any longer, until the thousand years were 
ended.” 

—Revelation 20:3 

The wording is important. The passage does not say that Satan ceases all activity. It 
describes a specific restriction: he is prevented from deceiving the nations in the manner 
intended by the vision. 

Premillennialists understand this binding as future. The New Testament continues to 
describe Satan as active in the present world. He prowls like a roaring lion, blinds 
unbelievers, and deceives those who dwell upon the earth. A confinement in the 
bottomless pit therefore appears to require a more complete restriction than anything 
visible in the present age. 

Amillennialists understand the binding in relation to Christ’s first coming. Jesus spoke of 
binding the strong man before plundering his house (Matthew 12:29), declared that the 
ruler of this world would be cast out (John 12:31), and commissioned His disciples to carry 
the gospel to all nations. Satan remains active, but he can no longer keep the nations in the 
darkness that characterized the world before the gospel began its worldwide advance. 

Postmillennialists generally follow a similar interpretation while placing greater emphasis 
upon the historical success of the gospel among the nations. 

The dispute is therefore not simply whether Satan remains active. All three positions affirm 
that he does. The question is whether the restriction described in Revelation 20 began 
through Christ’s first coming or awaits a future period following His return. 
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The Thousand Years 

John refers to the thousand years six times. Should this number be understood as a 
precise duration or as a symbol of a complete, divinely appointed period? 

Premillennialists generally argue that the repeated number indicates an actual period. 
Although Revelation contains abundant symbolism, symbolic language can still refer to a 
definite historical reality. On this reading, the millennium is a future reign of Christ lasting 
one thousand years. 

Amillennialists and most postmillennialists understand the number symbolically. 
Revelation repeatedly employs numbers in theological ways: seven signifies 
completeness, twelve is associated with the people of God, and one thousand can express 
fullness or vastness. From this perspective, the thousand years represent the complete 
period ordained for Christ’s reign rather than a precise chronology. 

The repetition establishes the importance of the period, but repetition alone does not 
settle whether its duration is literal or symbolic. That judgment depends partly upon how 
the imagery and structure of Revelation are understood more broadly. 

The First Resurrection 

John then sees thrones and those to whom authority to judge has been given. He also sees: 

“The souls of those who had been beheaded for the testimony of Jesus and for the word of 
God.” 

—Revelation 20:4 

They come to life and reign with Christ for a thousand years. John adds that the rest of the 
dead do not come to life until the thousand years are ended and declares, “This is the first 
resurrection” (Revelation 20:5). 

This is perhaps the most contested expression in the passage. 

Premillennialists understand the first resurrection as bodily. Believers are raised when 
Christ returns and reign with Him during the millennium. The remaining dead are raised 
after the thousand years for final judgment. Revelation 20 therefore describes two bodily 
resurrections separated by the millennial reign. 
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The strength of this reading lies in the ordinary meaning of resurrection and in the parallel 
expressions “came to life” in verses 4 and 5. If the same language is used for both groups, 
it appears natural to understand both as bodily resurrection. 

Amillennialists usually identify the first resurrection with the believer’s entrance into the 
heavenly presence of Christ after death and the reign of departed saints with Him. Some 
have related it to regeneration, but the vision’s explicit reference to the souls of the faithful 
dead makes the heavenly-reign interpretation more directly connected to the text. 

On this reading, the first resurrection describes the blessed condition of believers who die 
in Christ, while the resurrection after the millennium is the general bodily resurrection 
associated with His return and final judgment. 

The strength of this interpretation lies in John’s statement that he saw “souls” and in 
Revelation’s earlier portrayal of martyrs consciously present before God while awaiting 
final vindication (Revelation 6:9–11). 

Each interpretation must account for both features of the passage. The language of 
resurrection appears bodily, while the description of souls suggests a heavenly scene. The 
text’s difficulty should not be concealed merely to make one system appear inevitable. 

The Reign of the Saints 

John declares that the saints “came to life and reigned with Christ for a thousand years.” 
Their reign fulfills a recurring promise within Revelation. Christ has made His people a 
kingdom and priests, and they will reign upon the earth (Revelation 5:10). 

Premillennialists locate the reign principally on earth after Christ’s return. The risen saints 
rule with Christ as the promises of kingdom, justice, peace, and restoration receive a 
visible historical fulfillment. 

Amillennialists generally locate the scene in heaven. The souls of departed believers reign 
with the exalted Christ while the Church continues its witness on earth. Their apparent 
defeat through martyrdom is overturned: those killed because of their testimony are shown 
enthroned with their Lord. 

Revelation 20 does not explicitly state where the thrones are located. Elsewhere in 
Revelation, thrones usually appear in heaven, although the promise that the saints will 
reign upon the earth must also be considered. The location therefore remains partly 
dependent upon the larger interpretation adopted. 
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Whatever the location, John’s message is clear. Those whom the world condemned and 
killed have not been defeated. They share in the reign of Christ. 

Satan’s Release and the Final Rebellion 

At the conclusion of the thousand years, Satan is released and again deceives the nations. 
He gathers Gog and Magog for battle against the people of God. 

The names come from Ezekiel 38–39, where Gog leads a final assault against restored 
Israel. In Revelation, Gog and Magog are no longer confined to one geographical enemy. 
They represent rebellious nations gathered from “the four corners of the earth” (Revelation 
20:8). 

The rebellion ends almost as soon as it begins. Fire descends from heaven and consumes 
the hostile forces. Satan is thrown into the lake of fire, where the beast and false prophet 
have already been cast. 

The serpent who appeared near the beginning of the biblical story now reaches his final 
end. His defeat is neither partial nor temporary. The deceiver will deceive no more. 

The release of Satan presents questions for every interpretation. Premillennialists must 
explain how rebellion can arise after an extended period of Christ’s righteous rule. 
Amillennialists and postmillennialists must explain how the final outbreak of opposition 
relates to the conditions preceding Christ’s return. 

Yet the theological emphasis of the vision is not difficult to discern. Evil may gather for one 
final act of resistance, but it cannot threaten the outcome. God’s victory is immediate and 
decisive. 

The Great White Throne 

The millennial vision is followed by the judgment before the great white throne. The dead, 
great and small, stand before God. The books are opened, and each person is judged 
according to what he has done. Death and Hades surrender their dead and are themselves 
thrown into the lake of fire. 

This judgment completes themes already traced throughout the manuscript. Death is the 
last enemy. Its defeat requires more than the survival of the soul or the temporary 
restoration of earthly conditions. Death itself must be abolished. 
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Only after this judgment does John see the new heaven and new earth. The millennium, 
however interpreted, is not the final condition of creation. Christian hope extends beyond it 
to the world in which death, mourning, crying, and pain are no more. 

Reading Revelation 20 Within Scripture 

Revelation 20 unquestionably teaches the triumph of Christ, the vindication and reign of 
His people, the final defeat of Satan, the resurrection of the dead, and divine judgment. 
These affirmations should remain central even where questions of chronology remain 
disputed. 

The major millennial positions differ over five principal questions: when Satan is bound, 
whether the thousand years are literal or symbolic, what John means by the first 
resurrection, where the saints reign, and whether Revelation 20 follows Revelation 19 
chronologically or recapitulates the present age. 

These disagreements arise from genuine interpretive difficulties. They do not necessarily 
reflect a rejection of biblical authority or a diminished confidence in Christ’s victory. 
Faithful interpreters may agree on the realities John describes while differing over how 
those realities unfold within God’s redemptive purpose. 

Revelation 20 must also remain within the proper hierarchy of Christian hope. The passage 
contains the Bible’s only explicit reference to a thousand-year reign, while the resurrection 
of the dead, the return of Christ, final judgment, and new creation are taught repeatedly 
across Scripture. 

No millennial interpretation should be allowed to obscure those clearer and more 
pervasive affirmations. 

The millennium matters because it belongs to the biblical account of Christ’s triumph. But 
the thousand years are not the destination of Christian hope. 

Beyond the millennium stands the judgment of evil, the destruction of death, and the 
renewal of all things. 

Whatever chronology is adopted, John’s vision ends in the same place: Satan is defeated, 
the dead are raised, Christ’s people are vindicated, and God dwells with them in a creation 
made new. 
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Chapter 5 

Premillennialism: The Hope of Christ’s Future Earthly 
Reign 

Among the principal interpretations of Revelation 20, premillennialism possesses an 
immediate appeal. Read as a continuous sequence, Revelation 19 portrays the return of 
Christ, Revelation 20 describes the binding of Satan and the reign of the saints, and 
Revelation 21 introduces the new heavens and new earth. The apparent order is 
straightforward: Christ returns before the millennium and establishes His reign upon the 
earth. 

This reading gives the position its name. Premillennialism teaches that the second coming 
of Christ precedes the thousand years described in Revelation 20. The millennium is 
therefore neither the present Church age nor the final state, but an intermediate period 
between Christ’s return and the renewal of all things. 

The attraction of this view extends beyond chronology. Premillennialism offers a distinctly 
earthly and historical vision of the kingdom. Christ reigns openly, His people share in His 
rule, the nations experience justice and peace, and prophetic promises of restoration 
receive visible fulfillment within creation. 

It is a vision that takes seriously the concreteness of biblical hope. 

Ancient Roots 

Premillennialism is sometimes associated with the ancient term chiliasm, derived from the 
Greek word for “thousand.” Several early Christian writers, including Papias, Justin Martyr, 
and Irenaeus, anticipated some form of future earthly kingdom following the return of 
Christ. 

These writers did not present a single, fully developed system. Their accounts differed, and 
some incorporated speculative details that later interpreters did not retain. Justin also 
acknowledged that Christians of recognized faith disagreed with his expectation of a future 
millennium. Diversity was therefore present within the Church from an early period. 

Nevertheless, the expectation of a future earthly reign has ancient roots. It did not originate 
with modern dispensationalism, nor can it be dismissed merely as a recent innovation. 
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Some of the earliest Christians understood the prophetic hope in concrete terms and 
expected Christ to establish His kingdom visibly within history. 

Historical antiquity does not by itself establish the correctness of an interpretation. It does 
show, however, that premillennialism emerged naturally among Christians reading the 
prophets and Revelation as promises of a future earthly restoration. 

Revelation 19 and 20 

The defining question is whether Revelation 20 continues the events of Revelation 19. 

In Revelation 19, heaven opens and Christ appears as the victorious rider upon the white 
horse. The beast and false prophet are defeated, and the hostile armies are destroyed. 
Revelation 20 then introduces the binding of Satan, the resurrection and reign of the saints, 
and the thousand years. 

Premillennialists understand this as historical progression. The words “then I saw,” which 
repeatedly introduce John’s visions, are taken here to indicate that the events of Chapter 
20 follow the return of Christ portrayed in Chapter 19. 

This reading has the virtue of simplicity. Christ comes, His enemies are defeated, Satan is 
confined, and the kingdom begins. The millennium concludes with Satan’s release and 
final rebellion, after which the dead are judged and the new creation appears. 

The argument is not merely that Revelation 20 follows Revelation 19 in the arrangement of 
the book. The nature of Satan’s binding and the resurrection of the saints also appears, to 
premillennial interpreters, to require a future fulfillment. 

The New Testament continues to describe Satan as active in the present age. He tempts, 
deceives, blinds unbelievers, opposes the gospel, and prowls like a roaring lion. Although 
Christ has decisively defeated him through His death and resurrection, the confinement 
described in Revelation 20 appears more comprehensive. Satan is shut within the abyss so 
that he may no longer deceive the nations until the thousand years are ended. 

Premillennialists therefore distinguish between Satan’s decisive defeat at the cross and 
his future confinement at Christ’s return. The victory has already been secured, but its 
complete historical enforcement remains future. 
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The First Resurrection 

Premillennialism also understands the “first resurrection” of Revelation 20 as bodily 
resurrection. 

John sees those who were killed because of their testimony to Jesus. They come to life and 
reign with Christ for a thousand years, while “the rest of the dead” do not come to life until 
the thousand years are ended (Revelation 20:4–5). 

The same expression—“came to life”—is applied to both groups. Premillennialists argue 
that it should therefore carry the same essential meaning in each instance. If the remaining 
dead are raised bodily after the millennium, the saints who come to life before it should 
likewise be understood as bodily raised. 

This results in two stages of resurrection. Those who belong to Christ are raised at His 
return and reign with Him during the millennium. The remaining dead are raised after the 
thousand years and stand before the great white throne. 

The strength of this interpretation lies in the ordinary New Testament meaning of 
resurrection and in the parallel language of the passage itself. Its difficulty lies in relating 
this sequence to passages that appear to place the resurrection of the righteous and the 
wicked within a single climactic event. 

Jesus speaks of an hour when all who are in the tombs will hear His voice and come out—
some to the resurrection of life and others to the resurrection of judgment (John 5:28–29). 
Paul likewise speaks of Christ’s appearing, the resurrection of His people, and the arrival 
of the end without explicitly identifying a thousand-year interval. 

Premillennialism must therefore allow Revelation 20 to supply a chronological distinction 
not clearly stated elsewhere. Whether the passage warrants that conclusion remains one 
of the central questions in the debate. 

An Intermediate Kingdom 

The premillennial kingdom is not identical to the new creation. 

During the millennium, Christ reigns and creation experiences an extraordinary measure of 
restoration. Yet death has not been abolished, human rebellion remains possible, and 
Satan is eventually released. Only after the final rebellion and judgment does John see the 
new heavens and new earth. 
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The millennium therefore occupies an intermediate position. It belongs neither to the 
present age as it now exists nor to the final condition in which death and the curse have 
disappeared. 

Premillennialists often understand this kingdom as the historical fulfillment of promises 
scattered throughout the prophets. Isaiah describes the nations coming to the mountain of 
the Lord, weapons being transformed into instruments of cultivation, justice being 
established, and creation dwelling in peace. The prophets speak of restored cities, fruitful 
land, secure habitation, and the righteous reign of the Davidic king. 

Such promises are not treated merely as symbols of spiritual salvation. They are 
understood as descriptions of God’s purpose for Israel, the nations, and the created world. 
The future kingdom is embodied because the biblical promises themselves concern 
embodied life. 

This emphasis represents one of premillennialism’s considerable strengths. It resists any 
account of salvation that reduces God’s purpose to the rescue of souls from the material 
world. The God who created the earth remains committed to its redemption. 

Isaiah 65 and the Millennium 

Isaiah 65 occupies a particularly important place within premillennial interpretation 
because it appears to describe conditions that belong neither to the present world nor to 
the final state. 

The prophet speaks of new heavens and a new earth, yet his vision still includes birth, 
labor, greatly extended life, and death: 

“No more shall there be in it 

an infant who lives but a few days, 

or an old man who does not fill out his days, 

for the young man shall die a hundred years old.” 

—Isaiah 65:20 

This does not appear to correspond directly to Revelation 21, where death is no more. Yet 
the extraordinary longevity, peace, fruitfulness, and security envisioned by Isaiah extend 
far beyond ordinary historical conditions. 
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Premillennialists understand the passage as portraying the millennial kingdom. Death 
remains, but its power has been dramatically restrained. Creation is not yet in its final 
incorruptible condition, but it flourishes beneath the righteous reign of Christ. 

The interpretation provides a coherent setting for the unusual features of Isaiah’s vision. It 
allows the language to remain relatively concrete while recognizing that the passage 
cannot describe the final new creation in a simple, literal sense if death is still present. 

Nevertheless, the conclusion depends upon reading Isaiah 65 as a direct description of a 
distinct intermediate age. Other interpreters understand the prophet as portraying the final 
restoration through conditions familiar to his original audience. On that reading, long life 
signifies the removal of premature death rather than the continued presence of death 
within the world to come. 

Isaiah 65 therefore offers premillennialism significant support, but it does not settle the 
question independently of broader interpretive decisions. 

Historic Premillennialism 

Contemporary premillennialism appears in more than one form. 

Historic premillennialism affirms that Christ presently reigns at the Father’s right hand 
while anticipating a more visible earthly manifestation of His kingdom after His return. It 
ordinarily understands the Church as the one people of God composed of believing Jews 
and Gentiles and expects the Church to endure suffering and tribulation before Christ 
comes. 

George Eldon Ladd became one of its most influential modern representatives. His 
account of inaugurated eschatology emphasized that the kingdom had truly entered 
history through Jesus, even though its full manifestation remained future. 

Historic premillennialism therefore need not postpone the kingdom entirely. It can affirm 
the central pattern already traced in this book: the King has come, His reign has begun, the 
Spirit has been given, and believers already participate in the life of the coming age. The 
future millennium does not mark the kingdom’s beginning but its open manifestation upon 
the earth. 

In this respect, historic premillennialists and amillennialists share considerable ground. 
Both affirm Christ’s present reign and the Church’s participation in His kingdom. Their 
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disagreement concerns what remains between the return of Christ and the final new 
creation. 

Dispensational Premillennialism 

Dispensational premillennialism arose in the nineteenth century and became especially 
influential within twentieth-century evangelical Christianity. Although it shares belief in a 
future millennium, it introduces a more pronounced distinction between Israel and the 
Church. 

In its classical forms, dispensationalism teaches that God’s national and territorial 
promises to Israel await literal fulfillment. The Church does not replace Israel or absorb its 
particular calling. Christ will return to establish a kingdom centered in Jerusalem, during 
which the promises concerning Israel, the land, the nations, and the Davidic throne will be 
visibly realized. 

Many dispensational premillennialists also distinguish the rapture of the Church from 
Christ’s later public return, commonly placing the rapture before a period of tribulation. 
These details, however, are not required by premillennialism itself. Historic 
premillennialists generally reject a separate pretribulation return while retaining belief in a 
future earthly kingdom. 

The distinction matters because criticisms directed against dispensationalism do not 
necessarily apply to every form of premillennial thought. Premillennialism is defined 
principally by the conviction that Christ returns before the millennium. Positions 
concerning the rapture, Israel, the tribulation, and prophetic timetables must be evaluated 
separately. 

The Strength of Premillennial Hope 

Premillennialism takes the sequence of Revelation 19–20 seriously, preserves the bodily 
character of resurrection, and gives substantial weight to the earthly imagery of the 
prophets. Its future is not ethereal. Christ reigns within the creation He came to redeem. 

The position also explains why Revelation 20 distinguishes the thousand years from the 
new creation that follows. If the millennium is an actual intermediate kingdom, the 
continued presence of death and the possibility of rebellion present no contradiction. They 
indicate that the final transformation has not yet occurred. 
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Premillennialism further recognizes that Christ’s victory must eventually become visible 
within history. The crucified Messiah whom the world rejected will reign openly, and those 
who suffered with Him will share in His vindication. 

These emphases resonate deeply with the biblical hope of resurrection, restoration, and 
righteous rule. 

Yet the position also raises serious questions. 

The New Testament commonly presents Christ’s return as the moment when the dead are 
raised, evil is judged, and the people of God enter their inheritance. Premillennialism 
introduces an additional period between that climactic event and the final new creation. 

The society of the millennium also remains difficult to describe. Resurrected saints 
apparently reign alongside mortal people who continue to marry, bear children, and 
remain capable of sin and death. Scripture provides few details concerning how these two 
forms of embodied life relate within one historical order. 

The final rebellion presents a further difficulty. After a thousand years beneath the 
righteous rule of Christ, Satan is able to gather a multitude described as being “like the 
sand of the sea” (Revelation 20:8). Premillennialists often answer that ideal conditions 
cannot transform an unregenerate heart. The rebellion reveals that humanity’s deepest 
problem is not merely social or political but moral and spiritual. 

That answer is theologically coherent, though the scale of the rebellion remains striking. 

Finally, premillennialism depends upon treating Revelation 20 as chronological 
continuation rather than recapitulation. If Chapter 20 returns to the beginning of the 
Church age and portrays Christ’s present reign from another perspective, the foundation of 
the premillennial sequence is removed. Much therefore rests upon how Revelation’s 
visionary structure is understood. 

The Kingdom Present and Future 

Premillennialism is sometimes portrayed as though it places the kingdom entirely in the 
future. That criticism may apply to certain presentations, but it is not inherent to the 
position. 

Historic premillennialism can affirm without reservation that Christ reigns now. Through 
His death and resurrection, He has defeated the powers of evil. He has ascended to the 
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Father’s right hand, poured out the Holy Spirit, and transferred His people into His 
kingdom. 

What premillennialism denies is that this present reign exhausts the prophetic hope. 

The nations do not yet openly submit to Christ. Justice does not fill the earth. Creation 
remains subject to corruption, and death continues its work. The future reign is therefore 
understood as the public, historical manifestation of a kingdom already inaugurated 
through the Messiah. 

The position preserves the already and not yet, though it gives the “not yet” a particular 
form: the return of Christ will be followed by an earthly kingdom before the final renewal of 
creation. 

Conclusion 

Premillennialism offers a compelling account of biblical hope. Christ returns in glory, 
Satan is bound, the faithful dead are raised, the saints reign, creation flourishes, and the 
promises of the prophets receive visible historical fulfillment. 

Its particular strength lies in its insistence that the kingdom concerns the real world. God’s 
promises are not dissolved into abstractions. Bodies, nations, justice, land, labor, peace, 
and creation retain their place within His redemptive purpose. 

Yet important questions remain. Does Revelation 20 continue the sequence of Revelation 
19, or does it return to portray the present age from another perspective? Does the first 
resurrection describe bodily resurrection or the heavenly vindication of the faithful dead? 
Do the New Testament’s accounts of Christ’s return allow for an intermediate kingdom 
before final judgment and new creation? 

Premillennialism answers these questions by placing the thousand years after the return of 
Christ. Its reading is coherent, historically rooted, and attentive to significant features of 
the biblical text. It is not, however, the only interpretation capable of affirming bodily 
resurrection, the victory of Christ, or the renewal of creation. 

The decisive Christian hope remains larger than the millennial sequence. 

Christ will return. The dead will be raised. Evil will be judged. Death will be destroyed. God 
will dwell with His people in a creation made new. 
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Premillennialism asks whether the visible reign of Christ upon the earth stands between 
His return and that final renewal. 
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Chapter 6 

Amillennialism: The Present Reign of Christ 

The term amillennialism can be misleading. It appears to describe a belief that there is no 
millennium, but amillennialists do not deny the thousand years of Revelation 20. They 
understand them differently. 

Rather than placing the millennium after Christ’s return, amillennialism identifies it with 
the present age between His first and second comings. Christ already reigns from heaven. 
Satan has been decisively restrained through Christ’s victory. The faithful dead reign with 
their Lord while awaiting bodily resurrection, and the Church bears witness to the kingdom 
among the nations. 

The millennium, on this reading, is not a future kingdom introduced by the visible return of 
Christ. It is the present reign of the risen King. 

This interpretation begins with one of the New Testament’s most pervasive claims: the 
events expected at the end of the age have already begun in Jesus Christ. The kingdom has 
drawn near. The Messiah has been enthroned. The Spirit has been poured out. The 
resurrection has begun, and the nations are being gathered into the people of God. 

Yet the present age continues. Evil remains active, creation groans, and death has not 
been destroyed. Christ reigns, but His enemies have not yet been placed completely 
beneath His feet. 

Amillennialism understands Revelation 20 within this tension. 

Ancient and Augustinian Roots 

Amillennial interpretation is most closely associated with Augustine of Hippo, though 
nonmillennial readings appeared before him. Some early Christians anticipated a future 
earthly kingdom after Christ’s return, while others expressed reservations about such 
expectations or interpreted the relevant promises less literally. 

Augustine initially showed some openness to a future millennium. He later became 
convinced that Revelation 20 described the present age of the Church. The first 
resurrection was understood spiritually, Satan’s binding began through Christ’s earthly 
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ministry, and the reign of the saints belonged to the period between the first and second 
comings. 

His interpretation became deeply influential throughout Western Christianity. It shaped 
medieval Catholic thought and remained important within Lutheran, Reformed, and 
Anglican traditions after the Reformation. 

This historical dominance does not establish the interpretation’s correctness. It does show 
that amillennialism is neither a recent attempt to avoid the plain meaning of Revelation nor 
a rejection of biblical hope. It represents a longstanding effort to read John’s vision in light 
of Christ’s present reign and the broader pattern of New Testament eschatology. 

Christ Reigns Now 

The central conviction of amillennialism is not the symbolic meaning of one thousand 
years. It is the present kingship of Jesus Christ. 

After His resurrection, Jesus declared that all authority in heaven and on earth had been 
given to Him (Matthew 28:18). Peter interpreted His ascension through Psalm 110, 
proclaiming that Jesus had been exalted to the right hand of God and made both Lord and 
Christ (Acts 2:32–36). Paul likewise describes Christ as seated above every rule, authority, 
power, and dominion (Ephesians 1:20–22). 

The Messiah’s reign has therefore begun. 

Paul writes: 

“For he must reign until he has put all his enemies under his feet.” 

—1 Corinthians 15:25 

The wording places Christ’s reign before the final defeat of His enemies. He reigns until 
every hostile power has been subdued. Death, the last enemy, remains active, but its 
continued presence does not mean that Christ’s reign has been postponed. It means that 
His reign is moving toward a victory not yet fully manifested. 

This pattern corresponds closely to the “already and not yet” traced throughout the 
preceding chapters. Christ is already enthroned, yet believers still await His appearing. The 
kingdom is already present, yet the Church continues to pray for its coming. The powers 
have been defeated through the cross, yet their final removal remains future. 
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For amillennialism, the millennium belongs within this period of present reign and 
unfinished victory. 

Revelation as Recapitulation 

The amillennial reading depends significantly upon the literary structure of Revelation. 

Premillennialism ordinarily understands Revelation 19 and 20 as a continuous sequence. 
Christ returns in Chapter 19; Satan is then bound, and the millennium begins in Chapter 
20. 

Amillennialism argues that Revelation does not consistently proceed in a straight 
chronological line. John’s visions repeatedly return to the same period and portray it from 
different perspectives. The seals, trumpets, and bowls contain parallel movements toward 
judgment rather than necessarily describing three consecutive series of events. Scenes of 
conflict and divine victory are revisited with new imagery and emphasis. 

Revelation 20 may therefore return to Christ’s first coming after Revelation 19 has 
portrayed His final triumph. On this interpretation, the binding of Satan corresponds to the 
beginning of the gospel age, while his release and final rebellion bring the vision once again 
to the events surrounding Christ’s return. 

This approach is commonly called recapitulation. 

Its strength lies in its sensitivity to the visionary structure of Revelation. The book often 
moves through repeated cycles rather than simple historical progression. Its difficulty is 
equally clear: Revelation 20 follows the return of Christ in the literary arrangement, and the 
words “then I saw” can naturally suggest continuation. 

Recapitulation is therefore plausible, but it cannot simply be assumed. The question is 
whether the larger structure of Revelation provides sufficient reason to read Chapter 20 as 
a return to an earlier point in history. 

The Thousand Years 

Amillennialists understand the thousand years symbolically. 

This interpretation is consistent with Revelation’s extensive use of symbolic numbers. 
Seven conveys fullness or completion. Twelve is associated with the people of God. The 
144,000 represents twelve multiplied by twelve and intensified by a thousand. Numbers 
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within the book often communicate theological meaning rather than provide chronological 
measurement. 

The wider biblical use of one thousand also supports this possibility. God owns “the cattle 
on a thousand hills” (Psalm 50:10), not because the cattle on all remaining hills lie beyond 
His possession, but because the number expresses comprehensive fullness. He keeps 
covenant “to a thousand generations” (Deuteronomy 7:9), describing the vast reach of His 
faithfulness rather than identifying its limit. 

On this basis, the thousand years of Revelation 20 represent the complete period 
appointed for Christ’s present reign. The number does not tell the reader how long that 
period will last. It assures the reader that its duration stands beneath the sovereignty of 
God. 

The millennium extends from Christ’s first coming to the events preceding His return. It is 
followed by Satan’s final outbreak of deception, the judgment of evil, the resurrection of 
the dead, and the renewal of creation. 

The symbolic reading fits Revelation’s literary character, but repetition remains significant. 
John refers to the thousand years six times. Premillennialists therefore argue that the 
number describes a definite future period even if other elements of the vision are symbolic. 

The debate cannot be settled merely by observing that Revelation uses symbolism. 
Symbols still refer to realities, and determining which features are chronological requires 
attention to the passage as a whole. 

The Binding of Satan 

Perhaps the most immediate objection to amillennialism concerns Satan’s binding. The 
New Testament continues to portray him as active. He tempts, accuses, blinds 
unbelievers, hinders ministry, and prowls like a roaring lion. 

How, then, can Revelation 20 describe him as bound and confined within the abyss during 
the present age? 

Amillennialists answer by emphasizing the stated purpose of the binding: 

“So that he might not deceive the nations any longer, until the thousand years were 
ended.” 

—Revelation 20:3 

34



The passage does not explicitly say that Satan is prevented from every form of activity. It 
identifies a particular restriction concerning his deception of the nations. 

This restriction is connected to Christ’s first coming. When accused of casting out demons 
by demonic power, Jesus answered that no one could plunder a strong man’s house 
without first binding the strong man (Matthew 12:29). His exorcisms demonstrated that 
Satan’s dominion was being overcome. Jesus also declared that the ruler of this world 
would be cast out and that, when lifted up, He would draw people to Himself (John 12:31–
32). 

Before Christ, God’s covenant revelation was concentrated principally within Israel. The 
nations remained largely subject to idolatry and spiritual darkness. After Christ’s death 
and resurrection, the gospel was carried beyond Israel, and people from every nation were 
gathered into the kingdom. 

On the amillennial reading, Satan has been bound in the sense that he can no longer 
prevent this worldwide gathering. His power has not disappeared, but it has been 
decisively limited by the authority of Christ. 

This interpretation explains how Satan can remain dangerous while also being restrained. 
It gives the stated purpose of the binding particular weight and relates Revelation 20 to 
Jesus’ own language about overcoming the strong man. 

Nevertheless, the imagery remains severe. Satan is not merely described as hindered. He 
is seized, chained, cast into the abyss, shut in, and sealed over. Many readers question 
whether the global spread of the gospel adequately accounts for such comprehensive 
language, particularly when the New Testament continues to call Satan “the god of this 
world” and describes his activity among the nations. 

Amillennialism offers a coherent distinction between restricted deception and continued 
opposition. Whether the imagery itself supports that distinction remains a central 
question. 

The First Resurrection 

John sees thrones and the souls of those killed because of their testimony to Jesus. They 
come to life and reign with Christ for a thousand years. He then declares: 

“This is the first resurrection.” 
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—Revelation 20:5 

Amillennial interpretations of the first resurrection have varied. 

Some identify it with regeneration: believers who were spiritually dead have been made 
alive with Christ. This understanding draws upon passages such as Ephesians 2:5–6, 
where believers are described as raised and seated with Christ in the heavenly places. 

Yet Revelation 20 speaks specifically of “the souls” of those who had suffered death 
because of their witness. For this reason, many contemporary amillennialists understand 
the first resurrection as the believer’s entrance into the heavenly presence of Christ after 
death. 

Those apparently defeated through martyrdom are revealed to be alive and reigning with 
their Lord. Their bodies await resurrection, but their souls already share in Christ’s royal 
victory. The “first resurrection” therefore describes the blessed heavenly condition of 
those who die in Christ during the present age. 

This reading corresponds to Revelation 6, where the souls of the martyrs appear before 
God, conscious and awaiting final vindication. It also explains why John sees souls rather 
than resurrected bodies and why the thrones may be located in heaven. 

The principal difficulty is the word resurrection. Throughout the New Testament, 
resurrection ordinarily refers to bodily life from the dead. Moreover, the same expression—
“came to life”—appears to describe both the saints before the millennium and the 
remaining dead after it. Premillennialists argue that the parallel language should be given a 
parallel meaning. 

Amillennialists respond that Revelation frequently places related but distinct realities 
beside one 

another. The first resurrection may be heavenly life with Christ, while the final resurrection 
is bodily. The “second death” is likewise not merely another physical death but final 
judgment. The numerical sequence does not necessarily require both deaths or both 
resurrections to be identical in character. 

The amillennial interpretation accounts naturally for John’s vision of souls reigning in 
heaven. Yet calling their intermediate state a resurrection remains one of the position’s 
most debated conclusions. 
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One Consummation 

One of amillennialism’s strongest arguments arises not from Revelation 20 alone but from 
the wider New Testament. 

Several passages appear to place Christ’s return, the bodily resurrection, final judgment, 
and the arrival of the completed kingdom within one climactic movement. 

Jesus speaks of “an hour” when all who are in the tombs will hear His voice and come 
out—some to the resurrection of life and others to the resurrection of judgment (John 5:28–
29). In Matthew 25, the Son of Man comes in glory, gathers the nations, separates the 
righteous from the wicked, and assigns their final destinies. 

Paul similarly connects Christ’s appearing with the resurrection of His people and the 
defeat of death. In 1 Corinthians 15, those who belong to Christ are raised at His coming; 
then comes the end, when He delivers the kingdom to the Father after destroying every 
rule, authority, and power (1 Corinthians 15:23–26). No intermediate kingdom is explicitly 
mentioned. 

Second Peter moves from the coming day of the Lord to judgment and the new heavens 
and new earth (2 Peter 3:10–13). Elsewhere, the resurrection, judgment, and renewal of 
creation are presented as closely related dimensions of the same final hope. 

Amillennialism allows these passages to retain their apparent unity. Christ returns once. 
The dead are raised. Evil is judged. Death is destroyed. Creation is renewed. 

Revelation 20 is then interpreted within this broader pattern rather than used to divide the 
consummation into stages separated by a thousand years. 

The strength of this approach lies in its integration of numerous New Testament texts. Its 
potential weakness is that it may require the clearer or more familiar passages to 
determine beforehand what Revelation 20 is permitted to mean. If John genuinely reveals 
two stages of resurrection, the absence of that interval elsewhere would not necessarily 
disprove it. 

The interpretive question is therefore one of synthesis: should Revelation 20 introduce a 
chronological distinction into the broader New Testament hope, or should the broader 
pattern guide the interpretation of Revelation’s symbolic vision? 
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The Church and the Kingdom 

Amillennialism gives the Church a significant place within the present reign of Christ. 

Believers have already been delivered from the domain of darkness and transferred into 
the kingdom of God’s Son (Colossians 1:13). They have been raised and seated with Christ 
in the heavenly places (Ephesians 2:6). Peter describes them as “a chosen race, a royal 
priesthood, a holy nation” (1 Peter 2:9). 

The Church is therefore not merely waiting for the kingdom to begin. It belongs to the King 
and participates in the life of His kingdom now. 

This does not mean that the Church and the kingdom are simply identical. God’s reign 
extends beyond the institutional boundaries of the Church, and the Church does not 
exercise the fullness of the authority that belongs to Christ. It remains a suffering, 
imperfect community awaiting redemption. 

Nor does its present participation imply that the Church will gradually bring the kingdom to 
completion. Amillennialism commonly expects the gospel and opposition to remain 
together until Christ returns. The Church bears witness to the kingdom; it does not 
consummate it. 

This distinction protects the already and not yet. Christ reigns, but the Church still suffers. 
The kingdom is present, but evil remains. The saints share in Christ’s victory, but they 
continue to await bodily resurrection and the renewal of creation. 

Isaiah 65 and Prophetic Fulfillment 

Isaiah 65 presents a particular challenge for amillennialism. The prophet speaks of new 
heavens and a new earth, yet his vision includes birth, labor, long life, and death. 
Premillennialism places these conditions within an intermediate kingdom following 
Christ’s return. 

Amillennialism ordinarily understands the language differently. 

The prophets described the future redemption in categories available to their original 
hearers. The reversal of judgment appears through images of secure homes, fruitful 
vineyards, long life, peaceful animals, and children flourishing without calamity. These 
images portray the curse undone and creation restored. 
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On this reading, Isaiah is not providing a literal description of social arrangements within 
the final state. He is portraying the fullness of life through the language of ordinary life 
transformed by divine blessing. 

The statement that one who dies at a hundred will be considered young emphasizes 
extraordinary longevity. It does not necessarily teach that death remains in the completed 
new creation. The familiar categories communicate a reality that exceeds them. 

This approach finds support in the way Revelation receives Isaiah’s language. John also 
sees a new heaven and new earth, but explicitly declares that death will be no more 
(Revelation 21:1–4). The later vision appears to carry Isaiah’s hope to its fullest expression 
while clarifying that the final renewal includes the complete abolition of death. 

Amillennialism thus reads Isaiah 65 typologically and prophetically rather than as a 
chronological description of an intermediate age. 

The interpretation preserves harmony between Isaiah and Revelation, but it raises a 
legitimate concern. If prophetic details are treated too readily as symbols, the concrete, 
earthly character of the promises may be weakened. Houses, vineyards, nations, justice, 
peace, and embodied flourishing matter precisely because God intends to redeem 
creation. 

A responsible amillennial reading must therefore avoid turning prophetic hope into 
abstraction. Symbolic language does not mean an immaterial future. The images point 
toward a creation more substantial, not less, than the world Isaiah knew. 

The Strength of Amillennial Hope 

Amillennialism places the death, resurrection, ascension, and enthronement of Christ at 
the center of eschatology. The decisive reign does not await a future millennium. It began 
when the crucified Messiah was raised and seated at the Father’s right hand. 

This emphasis corresponds closely to the apostolic proclamation. Jesus is Lord now. The 
kingdom is present now. The Spirit has been given now. The nations are being summoned 
into the obedience of faith now. 

The position also brings substantial unity to the New Testament’s presentation of the end. 
Christ returns, the dead are raised, judgment occurs, and the new creation follows. No 
additional historical age is required between His appearing and the completed renewal of 
all things. 
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Its understanding of Revelation’s repeated visionary cycles offers a coherent way to relate 
Chapters 19 and 20. Its interpretation of Satan’s binding accounts for the worldwide 
advance of the gospel, while its view of the heavenly reign vindicates the martyrs who 
appeared defeated on earth. 

Above all, amillennialism takes seriously the tension of Christian existence. Believers live 
beneath the reign of Christ while surrounded by realities that still contradict it. The 
kingdom is present, but hidden. Victory is accomplished, but not yet universally revealed. 
The saints reign with Christ, yet the Church remains a suffering community. 

These emphases resonate strongly with the New Testament’s account of life between 
resurrection and renewal. 

Yet the difficulties remain substantial. 

The language of Satan’s confinement appears stronger than the limitations visible in the 
present age. The first resurrection naturally suggests bodily resurrection. Revelation 20 
follows Revelation 19 and may be intended as its chronological continuation. The concrete 
promises of the prophets can appear diminished when interpreted primarily through 
symbolic fulfillment. 

Amillennialism must account for these features without allowing its broader theological 
coherence to override the particular language of the text. 

The Kingdom Present and Future 

Amillennialism does not teach that every promise of the kingdom has already been 
fulfilled. 

Christ reigns, but His reign remains contested. Satan is restrained, but not yet destroyed. 
The faithful dead are with Christ, but they still await bodily resurrection. The Church 
belongs to the new creation, but creation continues to groan. 

The second coming therefore remains essential. Christ will return not to begin His reign, 
but to reveal openly the reign already established through His resurrection and ascension. 
His appearing will bring the resurrection of the dead, the judgment of evil, the destruction 
of death, and the renewal of creation. 

The present kingdom is real, but it is not the final state. 
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This protects amillennialism from reducing Christian hope to the historical progress of the 
Church. The gospel will reach the nations, and Christ will preserve His people, but the 
completion of the kingdom does not arise gradually from present conditions. It arrives 
through the return of the King. 

Christian confidence rests neither upon an uninterrupted improvement of history nor upon 
the Church’s ability to transform the world. It rests upon the enthroned Christ, whose 
present rule guarantees His final victory. 

Conclusion 

Amillennialism offers a coherent and deeply Christ-centered account of biblical hope. The 
millennium is the present age of Christ’s heavenly reign. Satan has been restrained so that 
the gospel may reach the nations. The faithful dead reign with Christ, and the Church 
already participates in the kingdom while awaiting its consummation. 

Its particular strength lies in its insistence that the future promised by God has already 
begun. Christ does not wait to become King. He has been raised, enthroned, and given 
authority over every power. His kingdom is therefore a present reality, even though its 
fullness remains future. 

Important questions nevertheless remain. Does Revelation 20 recapitulate the present age 
or continue the sequence of Revelation 19? Does Satan’s present restriction adequately 
correspond to his confinement in the abyss? Can the first resurrection refer to heavenly life 
rather than bodily resurrection? Does the symbolic interpretation of prophetic hope 
preserve its concrete substance? 

Amillennialism answers these questions by reading Revelation 20 within the wider New 
Testament pattern of Christ’s present reign and one final consummation. Its interpretation 
is historically rooted, theologically integrated, and attentive to the already and not yet. It is 
not, however, demanded so clearly by the passage that alternative readings can be 
dismissed. 

The shared Christian hope remains more certain than the millennial chronology. 

Christ reigns now. He will return in glory. The dead will be raised. Evil will be judged. Death 
will be destroyed. Creation will be made new. 

Amillennialism asks whether the thousand years describe the period in which the Church 
already lives beneath the reign of the risen King. 
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Chapter 7 

Postmillennialism: The Triumph of the Gospel in History 

Premillennialism expects Christ to return before the thousand years described in 
Revelation 20. Amillennialism understands the thousand years as the present age of 
Christ’s heavenly reign. Postmillennialism shares the conviction that Christ reigns now, 
but asks a further question: What if His present reign progressively transforms the world 
before His return? 

Postmillennialism anticipates an extended period in which the gospel succeeds among the 
nations, Christian faith becomes increasingly influential, and the blessings of Christ’s 
kingdom become widely visible within history. The millennium is ordinarily understood not 
as a future kingdom inaugurated by Christ’s visible return, but as an era of gospel 
flourishing preceding that return. 

The position therefore offers the most historically optimistic of the three major millennial 
interpretations. It does not merely affirm that the Church will survive until the end or that 
people from every nation will be saved. It expects the Great Commission to bear such 
extensive fruit that societies and cultures will increasingly reflect the reign of Christ. 

Only after this prolonged advance of the kingdom does Christ return, raise the dead, judge 
evil, and bring creation to its final renewal. 

Historical Development 

Themes associated with postmillennialism can be found earlier in Christian history, but 
the position received its most developed expression after the Protestant Reformation, 
particularly within the Reformed tradition. 

During the seventeenth, eighteenth, and nineteenth centuries, theologians such as 
Jonathan Edwards, Charles Hodge, and B. B. Warfield expressed confidence that the 
gospel would achieve extraordinary success throughout the world. The expansion of global 
missions and the spread of Christianity into new regions appeared to some believers as 
evidence that the nations were gradually being brought beneath the teaching of Christ. 

These expectations sometimes existed alongside the broader confidence in progress 
characteristic of the period. Scientific development, political reform, expanding education, 
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and movements against slavery and other social evils encouraged the belief that history 
might be moving toward a more just and peaceful order. 

That historical association requires careful distinction. Postmillennial hope, in its 
theological form, does not rest upon the natural moral improvement of humanity. It rests 
upon the reign of Christ, the power of the gospel, and the work of the Holy Spirit. Human 
progress and kingdom advance are not necessarily the same thing. 

The devastation of the twentieth century weakened postmillennial confidence. Two world 
wars, totalitarian governments, genocide, and widespread secularization made optimistic 
readings of history appear increasingly difficult to sustain. Postmillennialism declined 
within much of Western Christianity, although it has experienced renewed interest within 
some Reformed communities. 

Its truth cannot be determined by the optimism of one century or the catastrophes of 
another. The proper question is not whether history presently appears to be improving, but 
whether Scripture teaches that the gospel will produce widespread and enduring 
transformation before Christ returns. 

The Present Reign of Christ 

Like amillennialism, postmillennialism begins with the resurrection and enthronement of 
Jesus. 

Peter proclaimed at Pentecost that God had raised Jesus from the dead and exalted Him to 
His right hand. Drawing upon Psalm 110, he declared that the crucified Messiah had been 
made “both Lord and Christ” (Acts 2:34–36). Paul likewise writes that Christ has been 
seated above every rule, authority, power, and dominion (Ephesians 1:20–22). 

Christ does not await His return before becoming King. He reigns now. 

Postmillennialism takes this present reign with particular seriousness. If all authority 
already belongs to Christ, and if the gospel is already going forth in the power of the Spirit, 
then history itself should increasingly display the consequences of His enthronement. 

The difference between amillennialism and postmillennialism is therefore not whether 
Christ presently reigns. Both affirm that He does. The disagreement concerns what 
Scripture leads believers to expect from that reign before His return. 
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Amillennialists generally anticipate the continuing coexistence of gospel advance and 
opposition until the end. Postmillennialists expect the kingdom’s growth eventually to 
become historically predominant. Unbelief and evil may remain, but they will no longer 
characterize the world to the extent that they presently do. 

The Great Commission and the Nations 

The Great Commission occupies a central place within postmillennial theology. 

Jesus begins with a declaration: 

“All authority in heaven and on earth has been given to me.” 

—Matthew 28:18 

He then commands His disciples: 

“Go therefore and make disciples of all nations.” 

—Matthew 28:19 

The commission proceeds from Christ’s enthronement. The disciples are not sent into the 
world on the strength of a merely future authority. They go because the risen King already 
possesses authority over heaven and earth. 

Postmillennialists emphasize the breadth of the command. Jesus does not speak merely of 
making disciples from among the nations, although the New Testament certainly 
anticipates a redeemed people drawn from every tribe and language. The wording can also 
be read as directing the Church to disciple the nations themselves, teaching them to 
observe everything Christ commanded. 

On this understanding, the Great Commission includes more than the conversion of 
isolated individuals. As people submit to Christ, their faith affects families, communities, 
institutions, laws, education, commerce, and public life. The gospel produces cultures 
increasingly shaped by the teaching of Jesus. 

The commission undoubtedly establishes the universal scope of the Church’s mission. It 
also assures believers of Christ’s presence until the end of the age. What remains debated 
is whether the command itself guarantees the extensive historical success anticipated by 
postmillennialism. 
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A command to disciple the nations establishes the Church’s responsibility, but it does not 
necessarily describe how completely the nations will respond before Christ returns. The 
postmillennial argument therefore depends not upon Matthew 28 alone, but upon a wider 
group of biblical promises concerning the growth of the kingdom and the inheritance of the 
Messiah. 

The Growth of the Kingdom 

Jesus repeatedly described the kingdom through images of growth. 

The mustard seed begins as something small but grows until it becomes a tree in whose 
branches the birds find shelter (Matthew 13:31–32). The leaven remains hidden within the 
flour but eventually permeates the whole mass (Matthew 13:33). The seed grows quietly 
while the farmer sleeps, passing from blade to ear and then to mature grain (Mark 4:26–
29). 

Postmillennialists understand these parables as portraying the historical development of 
the kingdom. Its beginning in the ministry of Jesus and the small community of His 
disciples appeared almost insignificant. Yet the kingdom possesses within itself a divinely 
given power of expansion. What begins unnoticed eventually becomes extensive. 

The history of Christianity gives weight to this reading. The movement that began among a 
small group in Roman Judea has spread across continents and cultures. Nations unknown 
to the first disciples have heard the gospel, received the Scriptures, and formed Christian 
communities. The mustard seed has indeed grown. 

Postmillennialism extends this pattern into the future. The gospel will not merely continue 
to reach new peoples while opposition remains equally entrenched. Its influence will 
deepen and expand until the knowledge of Christ becomes the predominant reality among 
the nations. 

The parables clearly teach growth, but the extent and character of that growth remain open 
to interpretation. The mustard seed becomes large, but the parable does not provide a 
chronology of world history. The leaven permeates the dough, but interpreters differ over 
whether this describes worldwide cultural transformation or the hidden yet certain 
completion of God’s saving purpose. 

Other kingdom parables introduce a further qualification. Wheat and weeds grow together 
until the harvest (Matthew 13:24–30). The net gathers both good and bad fish, which are 
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separated only at the end of the age (Matthew 13:47–50). The same collection of parables 
therefore portrays both kingdom expansion and the continuing presence of evil. 

Postmillennialism must hold these images together. The kingdom grows, but growth does 
not necessarily eliminate opposition before the final judgment. 

The Messiah and the Nations 

Postmillennial confidence also draws upon the Old Testament’s vision of the Messiah’s 
universal reign. 

Psalm 2 portrays the nations resisting the Lord and His anointed king. Their rebellion does 
not threaten the divine purpose. God declares: 

“Ask of me, and I will make the nations your heritage, 

and the ends of the earth your possession.” 

—Psalm 2:8 

The New Testament applies this psalm to Jesus. The opposition He faced in Jerusalem 
fulfilled the pattern of rulers gathering against the Lord’s Anointed (Acts 4:25–28). His 
resurrection and enthronement established Him as the King whose authority extends over 
the nations. 

Postmillennialists argue that this inheritance becomes visible as the gospel brings the 
nations into willing submission to Christ. The Messiah’s rule is not confined to heaven 
while the earth remains permanently dominated by unbelief. The nations themselves 
become His possession within history. 

Psalm 72 offers a similarly expansive vision. The righteous king defends the poor, delivers 
the needy, establishes peace, and exercises dominion “from sea to sea.” The psalm 
anticipates that all kings will bow before him and that all nations will serve him. Its closing 
prayer declares: 

“May the whole earth be filled with his glory!” 

—Psalm 72:19 

The prophets extend this expectation. Isaiah sees the nations streaming to the mountain of 
the Lord to learn His ways (Isaiah 2:2–4). Habakkuk declares: 
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“For the earth will be filled 

with the knowledge of the glory of the LORD 

as the waters cover the sea.” 

—Habakkuk 2:14 

These passages unquestionably anticipate the universal triumph of God’s reign. The 
question is when and how that triumph occurs. 

Postmillennialism locates a substantial fulfillment before Christ’s return. Other 
interpreters understand the promises as reaching their fullness through the return of Christ 
and the renewal of creation. The disagreement concerns not the certainty of the Messiah’s 
universal victory, but whether Scripture places its widespread historical manifestation 
before or after His appearing. 

The Millennium Before Christ’s Return 

Postmillennialism generally interprets the thousand years of Revelation 20 symbolically. 
Like amillennialism, it understands Satan’s binding as a consequence of Christ’s first 
coming, restricting his ability to keep the nations from receiving the gospel. 

The two positions can therefore offer similar readings of Revelation 20. Both may identify 
the millennium with the era of Christ’s present reign and both place His return after it. Their 
principal difference lies in their expectations for the course of that era. 

Amillennialism ordinarily anticipates a mixed history. The gospel advances, the Church 
suffers, evil persists, and neither kingdom growth nor opposition disappears before Christ 
returns. 

Postmillennialism expects the balance to change decisively. Through the preaching of the 
gospel and the work of the Spirit, vast numbers turn to Christ. Christian teaching 
increasingly shapes societies. Justice and peace flourish to an extent not previously 
known. The millennium may include conflict and imperfection, but its prevailing character 
is one of kingdom blessing. 

Some postmillennialists understand the millennium as the whole period between Christ’s 
first and second comings, with its blessings becoming increasingly evident over time. 
Others distinguish a future period of exceptional gospel prosperity within the present age. 
In either case, Christ returns after the era of kingdom advance rather than before it. 
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Revelation 20 itself, however, says relatively little about cultural transformation or 
worldwide conversion. The broader postmillennial expectation is constructed largely from 
the Great Commission, the kingdom parables, the messianic psalms, and prophetic 
visions of the nations coming beneath God’s reign. 

The position therefore depends upon reading these passages as promises of historical 
development before the second coming. 

The Gospel and Culture 

One of postmillennialism’s most distinctive features is its expectation that the gospel will 
have public as well as personal consequences. 

Conversion cannot remain confined to an inward spiritual experience. Those who confess 
Jesus as Lord must bring their conduct, relationships, work, and use of authority beneath 
His teaching. As the number and faithfulness of believers increase, the effects of 
discipleship naturally extend into the wider society. 

Education, law, economics, government, science, art, and public ethics are not territories 
outside the authority of Christ. His lordship encompasses the whole of human life. 

This conviction has often encouraged energetic Christian involvement in missions, 
education, care for the poor, opposition to injustice, and the reform of social institutions. 
Postmillennialism refuses to assume that cultural darkness is inevitable or that Christian 
faithfulness can have only limited historical consequences. 

This is a genuine strength. Christian hope should not become an excuse for passivity. 

Yet the relationship between gospel transformation and political or cultural power requires 
careful treatment. The kingdom advances through truth, witness, service, repentance, and 
the work of the Holy Spirit. It cannot be identified simply with the expansion of Christian 
influence, the success of a political movement, or the imposition of outward conformity. 

A society may employ Christian language while remaining marked by injustice and 
unbelief. Political authority can restrain evil, but it cannot create the new birth. Cultural 
influence may accompany the advance of the gospel, but it is not identical to the kingdom 
of God. 

A responsible postmillennialism must therefore distinguish the triumph of Christ from the 
triumph of any particular nation, culture, or political program. 
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Isaiah 65 and Historical Hope 

Isaiah 65 resonates strongly with postmillennial expectations. The prophet describes a 
world marked by long life, secure homes, fruitful labor, peace, and freedom from calamity: 

“They shall build houses and inhabit them; 

they shall plant vineyards and eat their fruit.” 

—Isaiah 65:21 

Unlike Revelation 21, however, the passage still appears to include birth, labor, and death. 
This has led some postmillennialists to understand the vision as portraying extraordinary 
historical blessing before the final state. 

On this reading, Isaiah describes societies increasingly transformed beneath the reign of 
Christ. Human life is extended, communities flourish, labor bears fruit, violence recedes, 
and creation experiences a profound measure of restoration. The vision is neither the 
present world in its ordinary condition nor the final new creation in which death no longer 
exists. It portrays the mature historical influence of the kingdom. 

This interpretation gives concrete expression to postmillennial hope. The gospel does not 
merely prepare individuals to leave the world. It brings healing and order to human life 
within creation. 

Yet Isaiah introduces the passage with the language of “new heavens and a new earth” 
(Isaiah 65:17), language the New Testament associates with the final renewal of creation. 
This makes it difficult to treat the chapter simply as a prediction of improved historical 
conditions. 

The prophetic vision may describe the final world through familiar images of earthly 
flourishing, as amillennialists argue. It may portray an intermediate kingdom after Christ’s 
return, as premillennialists contend. Or it may anticipate extensive blessing before His 
return, as postmillennialists maintain. 

Isaiah 65 provides substantial material for each position, but its imagery does not settle 
the millennial chronology without further interpretive decisions. 

Confidence in Gospel Victory 

Postmillennialism’s greatest strength lies in its confidence in the power of the gospel. 
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The position challenges forms of Christian expectation that appear to assume the 
Church’s increasing failure. It reminds believers that Christ already possesses all 
authority, that the Spirit has been given, and that the gospel is the power of God for 
salvation. 

The New Testament does not portray the mission to the nations as a desperate attempt to 
rescue a small remnant from a world abandoned to evil. Revelation envisions a multitude 
that no one can number, drawn from every nation, tribe, people, and language. The final 
triumph of Christ is not narrow. 

Postmillennialism also takes seriously the historical effects of discipleship. The gospel has 
already transformed individuals, families, communities, and cultures. It has inspired works 
of mercy, education, social reform, and resistance to oppression. There is no biblical 
reason to impose an artificial limit upon what Christ may accomplish through faithful 
witness. 

Its optimism, properly understood, is not confidence in humanity. It is confidence in the 
King who reigns and in the Spirit who gives life. 

Questions That Remain 

The New Testament also contains passages that appear difficult to reconcile with an 
extended era of worldwide Christian flourishing. 

Jesus warned His disciples of persecution, deception, lawlessness, and hatred. His 
parables portray the faithful and the wicked remaining together until the final separation. 
Paul spoke of rebellion and the appearance of the “man of lawlessness” before the day of 
the Lord (2 Thessalonians 2:3). Revelation describes recurring conflict between the people 
of God and the powers opposed to them. 

Postmillennialists need not deny these passages. Some understand them as referring 
principally to events surrounding Jerusalem’s destruction in AD 70. Others expect a final 
outbreak of evil after a long period of gospel prosperity, corresponding to Satan’s release 
at the end of Revelation 20. 

Nevertheless, the New Testament’s repeated warnings make it difficult to assume that 
kingdom growth will proceed in a simple or uninterrupted line. 

History presents a similarly mixed picture. The gospel has crossed cultural and 
geographical boundaries on a scale the first disciples could scarcely have imagined. Yet 
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Christian influence has also declined in regions where it was once deeply established. 
Periods of revival have been followed by indifference, division, or apostasy. 

Historical setbacks do not disprove postmillennialism, particularly if its horizon extends 
across centuries. Neither, however, does past gospel expansion prove that the world will 
enter the kind of prolonged Christian flourishing the position anticipates. 

A further difficulty concerns the meaning of success. Does gospel triumph require the 
conversion of most individuals, the discipleship of nations, the reform of institutions, an 
extended period of peace, or some combination of these? Postmillennial writers answer 
differently, and the absence of a precise definition can make the position difficult to 
evaluate. 

The biblical promise of Christ’s victory is certain. The historical form that victory assumes 
before His return is less clearly defined. 

The Kingdom Present and Expanding 

Postmillennialism belongs firmly within the already and not yet. 

Christ already reigns. The Spirit has already been poured out. The gospel is already bearing 
fruit throughout the world. The kingdom has already entered history and cannot be reduced 
to a future political order. 

Yet postmillennialism gives distinctive weight to the expanding character of the kingdom. 
The present reign of Christ does not merely preserve the Church until the end. It 
progressively brings individuals, cultures, and nations beneath His teaching. 

The position therefore calls the Church to patient, long-term faithfulness. Christians plant 
trees whose shade they may never see. They preach, teach, build, serve, reform, and make 
disciples because history belongs to the risen King. 

That posture remains valuable even if the postmillennial chronology is not finally adopted. 
Every millennial position should resist despair, cultural withdrawal, and the assumption 
that obedience is futile. 

Premillennialists, amillennialists, and postmillennialists can all affirm that the Church 
must bear faithful witness in the present. Their disagreement concerns how extensively the 
world will respond before Christ returns. 
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Conclusion 

Postmillennialism offers a compelling vision of the present reign of Christ. The King already 
possesses all authority. The gospel advances through the power of the Spirit. The nations 
are discipled, the influence of the kingdom deepens, and history moves toward an 
extended period of righteousness, peace, and gospel flourishing before Christ returns. 

Its particular strength lies in its refusal to measure the possible success of the gospel by 
present appearances. The kingdom began as a mustard seed. The Church began as a small 
and vulnerable community. Yet the message of the crucified and risen Messiah has 
crossed continents, endured empires, and gathered people from nations unknown to its 
first witnesses. 

The position also raises important questions. Do the Great Commission and the parables 
of growth guarantee worldwide Christian predominance, or do they promise the successful 
completion of God’s saving purpose without specifying the condition of society before the 
end? Do the prophetic visions describe history transformed through the gospel, an earthly 
reign following Christ’s return, or the final new creation? How should expectations of 
kingdom growth be held together with the New Testament’s warnings of continuing 
opposition? 

Postmillennialism answers by expecting the present reign of Christ to achieve widespread 
historical manifestation before His return. Its reading is coherent, missionally vigorous, 
and grounded in substantial biblical themes. It is not, however, the only interpretation 
capable of affirming the power of the gospel or the universal victory of Christ. 

The shared Christian hope remains more certain than the historical path leading to it. 

Christ reigns now. The gospel will accomplish God’s purpose. The nations belong to the 
Messiah. Christ will return, the dead will be raised, evil will be judged, and creation will be 
made new. 

Postmillennialism asks how much of that promised future will become visible within 
history before the King appears. 

 

 

52



 

Chapter 8 

Isaiah 65: Between Millennium and New Creation 

Few passages bring the questions surrounding the millennium and the new creation into 
sharper focus than Isaiah 65. 

The chapter contains one of Scripture’s most expansive visions of restoration. God creates 
“new heavens and a new earth.” Jerusalem becomes a place of joy. Weeping disappears. 
Human life is prolonged. People build houses and inhabit them, plant vineyards and enjoy 
their fruit, and live securely beneath divine blessing. Violence recedes even within the 
animal world. 

Yet one feature of the vision creates an immediate difficulty. Death has not clearly 
disappeared. 

Isaiah speaks of an old man filling out his days and of one who dies at a hundred being 
considered young. Children are born. Houses are constructed. Vineyards are planted. 
Human history appears to continue through ordinary generations, though under conditions 
radically different from those presently known. 

The passage therefore seems to describe a world that is both familiar and transformed. It 
exceeds the conditions of the present age, but it does not correspond simply to Revelation 
21, where death is no more. 

What kind of world does Isaiah see? 

Premillennialism, amillennialism, and postmillennialism offer different answers. Each 
recognizes the grandeur of the promise. Each affirms that God intends to restore His 
creation. Their disagreement concerns where this vision belongs within the unfolding of 
that restoration. 

Judgment and Promise 

Isaiah 65 must first be read within its own prophetic setting. 

53



The preceding chapters contain a sustained appeal for God to act. Israel remembers the 
exodus and the ways in which God made His presence known among His people. Yet the 
nation’s present condition appears to contradict those former mercies. Jerusalem has 
been devastated, the sanctuary profaned, and the people subjected to judgment. 

The prophet cries: 

“Oh that you would rend the heavens and come down, 

that the mountains might quake at your presence.” 

—Isaiah 64:1 

The appeal is not based upon Israel’s righteousness. Isaiah acknowledges that the people 
have sinned and that even their righteous deeds cannot withstand divine judgment. Their 
hope rests upon God’s covenant faithfulness: 

“But now, O LORD, you are our Father; 

we are the clay, and you are our potter; 

we are all the work of your hand.” 

—Isaiah 64:8 

Isaiah 65 presents God’s answer. 

The answer begins with a distinction. God has made Himself available to those who did not 
seek Him, while His own rebellious people have continually resisted Him. Judgment is 
therefore unavoidable. Those who forsake the Lord will be brought to account. 

Judgment, however, will not be the whole outcome. God will preserve servants who seek 
Him. The image is that of a cluster of grapes in which juice is still found. The entire cluster 
is not destroyed because a blessing remains within it. In the same way, God will bring forth 
descendants who inherit His promises. 

The chapter then moves from the preservation of a people to the transformation of their 
world: 

“For behold, I create new heavens 

and a new earth, 
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and the former things shall not be remembered 

or come into mind.” 

—Isaiah 65:17 

The language is striking. God does not promise merely to improve the circumstances of His 
people. He speaks of creation. 

The verb recalls the opening words of Genesis. The God who created the heavens and the 
earth will act again with creative power. Israel’s restoration becomes part of something 
larger: the renewal of the world itself. 

A World Made Glad 

Joy stands at the center of Isaiah’s vision. 

God declares that He will create Jerusalem to be a joy and its people to be a gladness. He 
Himself will rejoice in Jerusalem. The sound of weeping and the cry of distress will no 
longer define the city. 

This reversal matters because Jerusalem had become a symbol of loss. Its destruction 
represented not merely political defeat but the apparent collapse of Israel’s hopes. The 
city of God had become the place of judgment. 

Isaiah sees that sorrow overturned. Jerusalem is restored as a place in which God and His 
people rejoice together. 

The vision then moves into the ordinary patterns of human life. Infants are no longer lost 
after only a few days. The elderly complete their years. A person dying at a hundred is 
considered young. The curse that has shortened and burdened life is dramatically 
restrained. 

Labor is also delivered from futility: 

“They shall build houses and inhabit them; 

they shall plant vineyards and eat their fruit.” 

—Isaiah 65:21 
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These promises reverse the judgments of the covenant. Israel had been warned that 
rebellion would result in others occupying the houses they built and eating the fruit of the 
vineyards they planted. Exile separated people from their land, labor, inheritance, and 
future. 

In Isaiah’s restored world, that alienation ends. People enjoy the work of their hands. They 
do not labor for another to take what they have produced. They do not bring children into a 
world only to see them overtaken by calamity. 

The blessing extends beyond one generation. The people and their descendants live 
beneath the favor of God. Before they call, He answers. While they are still speaking, He 
hears. 

Creation itself shares in this peace: 

“The wolf and the lamb shall graze together; 

the lion shall eat straw like the ox, 

and dust shall be the serpent’s food.” 

—Isaiah 65:25 

Predation and hostility give way to harmony. The language recalls Isaiah’s earlier vision of 
the peace established beneath the rule of the Davidic king. The wolf dwells with the lamb, 
the leopard lies down with the young goat, and the earth is filled with the knowledge of the 
Lord. 

The vision is therefore comprehensive. Worship, community, family, work, longevity, land, 
and the wider creation all participate in God’s restoration. Biblical hope does not involve 
abandoning embodied existence. It concerns embodied life healed beneath the reign of 
God. 

The Difficulty of Death 

The interpretive difficulty arises from the relationship between the opening declaration and 
the world subsequently described. 

Isaiah calls this reality “new heavens and a new earth.” Elsewhere in the New Testament, 
that language refers to the completed renewal of creation. 
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Peter writes of the coming day of God and declares: 

“According to his promise we are waiting for new heavens and a new earth in which 
righteousness dwells.” 

—2 Peter 3:13 

John later sees the same promise fulfilled: 

“Then I saw a new heaven and a new earth.” 

—Revelation 21:1 

In John’s vision, however, death has been abolished: 

“Death shall be no more, neither shall there be mourning, nor crying, nor pain anymore.” 

—Revelation 21:4 

Isaiah 65 appears different. A person may die, even if only after an extraordinarily long life. 
Children continue to be born. Human beings still build, plant, and produce descendants. 
The conditions seem transformed without yet becoming incorruptible. 

This combination has led interpreters in three principal directions. 

The passage may describe an intermediate kingdom after Christ’s return but before the 
final new creation. It may portray the final new creation through prophetic images drawn 
from ordinary human experience. Or it may anticipate an era of exceptional blessing within 
history before Christ returns. 

Each reading accounts for part of the evidence. None is without difficulty. 

The Premillennial Reading 

Premillennialism finds in Isaiah 65 a description of the earthly kingdom that follows the 
return of Christ. 

On this interpretation, the passage portrays conditions during the millennium of Revelation 
20. Christ has returned and established His righteous rule upon the earth, but the final 
transformation described in Revelation 21 has not yet occurred. 

57



The world is profoundly restored. Violence is restrained. Human life is greatly extended. 
Labor becomes fruitful, communities become secure, and creation experiences an 
extraordinary measure of peace. Yet mortality remains. People continue to marry, bear 
children, age, and die. 

This reading accounts naturally for the unusual combination within Isaiah’s vision. The 
passage describes neither the present age in its ordinary condition nor the final state in 
which death has disappeared. It describes an intermediate kingdom possessing 
characteristics of both history and new creation. 

The sequence of Revelation 20 and 21 appears to provide a place for such a world. 
Revelation 20 presents the reign of Christ and His saints for a thousand years. Satan is 
restrained but later released. Rebellion remains possible, and final judgment has not yet 
occurred. Only afterward does John see the new heaven and new earth where death is no 
more. 

Isaiah’s vision could therefore belong to that intermediate period. 

Premillennialism also gives substantial weight to the concrete character of the prophecy. 
Houses remain houses. Vineyards remain vineyards. Children are born, people grow old, 
and death occurs. The language is not treated merely as a collection of symbols for 
blessings that differ in kind from those Isaiah describes. 

This represents a genuine strength. The prophets spoke repeatedly of land, justice, peace, 
fruitful labor, restored cities, renewed creation, and the righteous government of the 
Davidic king. Premillennialism resists dissolving these promises into abstractions. 

Yet Isaiah never explicitly identifies a thousand-year kingdom. Nor does the chapter place 
the vision after the bodily return of the Messiah. Those conclusions arise from relating 
Isaiah to a particular interpretation of Revelation 20. 

A further difficulty concerns the phrase “new heavens and a new earth.” If Isaiah describes 
the millennium, the same expression would refer in Isaiah 65 to an intermediate kingdom 
and in Revelation 21 to the final state. That is possible if the prophetic vision gathers 
several stages of restoration into a single horizon, but it means the terminology does not 
carry precisely the same chronological reference in both passages. 

The premillennial reading provides a coherent setting for the continued presence of death. 
It does not, however, arise from Isaiah 65 independently of the broader premillennial 
framework. 
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The Amillennial Reading 

Amillennialism ordinarily understands Isaiah 65 as a prophetic vision of the final new 
creation. 

On this reading, the passage should not be approached as a literal description of social 
and biological conditions in the world to come. Isaiah portrays the final restoration through 
forms of blessing that his original hearers could recognize. 

For a people acquainted with invasion, exile, infant mortality, shortened life, failed 
harvests, dispossession, and ruined cities, salvation could be pictured as the reversal of 
those conditions. Children flourish. The elderly complete their years. People live in the 
houses they build and enjoy the vineyards they plant. No enemy arrives to take their labor 
from them. 

Long life therefore communicates the defeat of premature death. The person who reaches 
a hundred is described as young because Isaiah stretches ordinary life toward its furthest 
imaginable fullness. The language points beyond itself to life no longer threatened by 
death. 

The peaceful animals function similarly. Isaiah is not necessarily providing zoological 
information about the new creation. He is portraying the removal of violence and the 
reconciliation of creation beneath the reign of God. 

Revelation 21 then receives Isaiah’s vision and brings its implications into clearer 
expression. John retains the language of the new heaven, new earth, holy city, divine 
presence, joy, and the absence of sorrow. He also makes explicit what Isaiah’s imagery 
anticipated: death itself will be no more. 

This reading recognizes the character of prophetic language. The prophets often described 
realities beyond their immediate horizon through institutions and experiences familiar to 
their audience. Future glory was communicated through a restored Jerusalem, abundant 
harvests, secure land, long life, and peace among creatures. 

The final fulfillment may exceed the images without contradicting their intention. 

Amillennialism also preserves the New Testament’s tendency to unite Christ’s return, 
bodily resurrection, final judgment, the defeat of death, and new creation within one 
consummation. No intermediate mortal society is required after the resurrection of the 
saints. 
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The difficulty is whether the interpretation allows Isaiah’s details to retain sufficient weight. 
Death appears not merely as a former condition being denied but as an event still 
occurring within the vision. Children are born, generations continue, and ordinary human 
work remains. 

If every feature that does not correspond directly to Revelation 21 is treated as figurative, 
the passage can become less concrete than its language suggests. 

A responsible amillennial reading must therefore insist that prophetic imagery does not 
diminish the material character of the promise. Isaiah’s images may not describe the 
precise arrangements of the final state, but they reveal the kind of future God intends: 
secure, fruitful, embodied, communal, and free from the futility that presently burdens 
creation. 

The imagery is transformed in fulfillment, not discarded. 

The Postmillennial Reading 

Postmillennialism understands Isaiah 65 as portraying an extraordinary period of gospel 
blessing within history before Christ returns. 

The passage retains ordinary features of historical existence because it describes a 
transformed society rather than the final state. People are born, work, establish homes, 
produce future generations, and eventually die. Yet the influence of God’s kingdom has 
become so extensive that human life flourishes to an unprecedented degree. 

On this reading, the prophecy anticipates societies increasingly shaped by the reign of 
Christ. Violence recedes, justice grows, families become secure, labor bears fruit, and 
longevity increases. The gospel affects not only individual salvation but the wider ordering 
of human life. 

The continuing presence of death presents no difficulty because the final resurrection has 
not yet occurred. Isaiah describes history under the mature influence of the kingdom, not 
history after its consummation. 

This interpretation corresponds to the postmillennial expectation that Christ’s present 
reign will become increasingly visible before His return. The kingdom begins quietly, like a 
mustard seed or leaven hidden in flour, but its influence expands through the gospel and 
the work of the Spirit. 
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Isaiah’s vision then becomes a prophetic portrait of what extensive kingdom influence 
might look like within the created order. 

The strength of this reading lies in its recognition that salvation has historical and social 
consequences. The gospel does not call people out of creation but teaches them to live 
faithfully within it. Reconciliation with God affects work, justice, family, community, and 
the use of power. 

The difficulty once again lies in Isaiah’s opening declaration. “New heavens and a new 
earth” appears to describe more than the gradual improvement of historical conditions. In 
the New Testament, the phrase points toward the final renewal that follows judgment and 
resurrection. 

Postmillennialism may respond that prophetic language can be applied in anticipatory 
ways. A historical era transformed by the kingdom could be called a new creation because 
it manifests within history the character of God’s final purpose. 

Nevertheless, Isaiah 65 itself does not explain that the transformation comes through the 
progressive Christianization of the nations. That conclusion depends upon bringing the 
passage into a wider postmillennial reading of the Great Commission, the kingdom 
parables, and the prophetic promises concerning the nations. 

The postmillennial interpretation gives the continued presence of ordinary history a 
plausible setting. Its difficulty is showing that Isaiah places this vision before, rather than 
after, the return of Christ. 

Isaiah and Revelation 

Revelation 21–22 clearly draws upon Isaiah’s vision. 

Both passages speak of a new heaven and new earth, a restored Jerusalem, divine 
rejoicing, the removal of sorrow, and the renewal of creation. John’s vision is not an 
unrelated description of the future. It presents the destination toward which Isaiah’s 
prophecy was already moving. 

Yet Revelation does more than repeat Isaiah. It develops the promise. 

Isaiah sees God answering His people before they call. John sees God dwelling with them. 
Isaiah envisions the removal of weeping. John declares that God Himself will wipe away 
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every tear. Isaiah portrays life so abundant that death becomes remote. John announces 
that death has been destroyed. 

The relationship between the passages may therefore be understood as prophetic 
development. Isaiah reveals the substance of God’s purpose through the categories of 
restored earthly life. Revelation, written in light of the death and resurrection of Jesus, 
presents that purpose in its completed form. 

This does not require every detail of Isaiah 65 to correspond directly to a separate feature 
of Revelation 21. Nor does it prove that Isaiah cannot include an intermediate historical 
fulfillment. Biblical prophecy can possess movement. A promise may begin to be realized 
within history, receive a deeper fulfillment through Christ, and reach completion only in the 
new creation. 

The question is whether Isaiah intended to distinguish those stages. 

Nothing in the chapter clearly marks a division between an era of historical blessing, a 
millennial kingdom, and the final renewal. The vision appears as one great act of divine 
restoration. The distinctions arise when Isaiah is read alongside later revelation. 

The Prophetic Horizon 

Prophecy often brings distant events into a single field of vision. 

From the prophet’s perspective, the coming of the Messiah, the restoration of Israel, the 
gathering of the nations, the defeat of evil, and the renewal of creation may appear as 
dimensions of one divine intervention. Their chronological relationships become clearer 
only as the purpose of God unfolds. 

The first and second comings of Christ provide the most familiar example. Old Testament 
prophecies can speak of the Messiah’s suffering, kingship, judgment, and universal reign 
without explicitly separating the stages by which those realities are accomplished. 

The New Testament reveals that the promised future entered history through Jesus while 
still awaiting consummation. The Messiah has come, yet He will come again. The kingdom 
has arrived, yet believers continue to pray for its coming. New creation began in the 
resurrection of Jesus, yet the whole creation still groans. 

Isaiah 65 may operate within the same prophetic horizon. 
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The prophet sees the whole restoration as God’s new creation. He describes that future 
through renewed human life: joy without sorrow, labor without futility, security without 
dispossession, creation without violence, and fellowship with a God who hears His people. 

Later Scripture enables readers to ask how the vision relates to resurrection, the 
millennium, Christ’s return, and the final abolition of death. Those questions are 
legitimate. They should not, however, force Isaiah to provide a chronology he may not have 
intended to give. 

The passage establishes the character of God’s future more clearly than its sequence. 

Premillennialism observes that the mixture of transformation and mortality fits naturally 
within an intermediate kingdom. Amillennialism recognizes that prophetic imagery may 
portray the final new creation through the familiar conditions of earthly life. 
Postmillennialism sees within the vision the possibility that the blessings of God’s future 
may become extensively visible within history. 

Each reading preserves something important. The premillennial reading preserves the 
concrete and historical substance of the promises. The amillennial reading preserves their 
movement toward the complete defeat of death. The postmillennial reading preserves 
their implications for human life and society within the present creation. 

The passage itself may be broader than any one chronological construction. 

The Future God Intends 

Whatever position is adopted, Isaiah 65 will not permit Christian hope to be reduced to 
escape from the world. 

God does not abandon the work of His hands. He creates anew. 

The world Isaiah describes is filled with embodied life. People rejoice, dwell, build, plant, 
eat, labor, and live in peace. Community is restored. Creation flourishes. God delights in 
His people, and His people enjoy what He has made. 

Whether these images describe an intermediate kingdom, the final new creation in 
prophetic form, or an extraordinary historical manifestation of kingdom blessing, their 
direction is unmistakable. God intends to overcome everything that has disfigured His 
creation. 
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Sorrow will not endure. Labor will not remain futile. Violence will not govern the earth. 
Death will not retain its dominion. 

Isaiah may describe death as remote rather than absent, but the later biblical witness 
carries the promise to its completion. The resurrection of Jesus reveals where the vision is 
ultimately moving. He did not merely receive a longer mortal life. He passed through death 
into incorruptible life. 

His resurrection is therefore the decisive beginning of the world Isaiah saw. 

The new creation has entered history in one person. What is true of the risen Christ will 
finally extend to His people and to the creation itself. The millennial debate concerns the 
stages through which that victory becomes visible; it does not alter the character or 
certainty of the promised end. 

Isaiah 65 is best read as a prophetic vision of God’s ultimate purpose for creation rather 
than as a detailed map of millennial chronology. It may contain patterns that receive 
fulfillment at more than one stage, but its central claim is clear: God intends to heal His 
world. 
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Chapter 9 

Toward a Biblical Synthesis 

The millennial debate raises important questions. Does Christ return before or after the 
thousand years? Does Revelation 20 describe a future earthly kingdom or the present reign 
of Christ from heaven? Will the gospel produce an extended era of worldwide flourishing 
before His return? Does Isaiah 65 portray the millennium, the final new creation, or a 
historical foretaste of both? 

These questions cannot simply be dismissed. They concern how the promises of God 
unfold and how the final chapters of the biblical story should be read. 

Yet the biblical story is greater than any single passage or theological system. Its unity is 
found in Jesus Christ. 

The Old Testament promises the reign of God, the restoration of His people, the defeat of 
their enemies, the resurrection of the dead, and the renewal of creation. The New 
Testament does not treat these as unrelated expectations. It gathers them around the 
death, resurrection, and exaltation of Jesus. 

In Him the kingdom has arrived, though believers continue to pray for its coming. 
Resurrection has begun, though the graves remain occupied. The Spirit has been given as 
the firstfruits, though the inheritance has not yet been received in fullness. New creation 
has dawned, though creation still groans. 

The future promised by God has entered history without yet bringing history to its 
conclusion. 

which the millennial question belongs. 

One Redemptive Reality 

Kingdom, resurrection, Spirit, and new creation are sometimes treated as separate 
doctrines. Scripture presents them as different dimensions of one redemptive reality. 

This tension—fulfillment without consummation—provides the larger framework within 
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The kingdom concerns God’s rule. Resurrection concerns His victory over death. The gift of 
the Spirit concerns His life-giving presence among His people. New creation concerns the 
restoration of the world over which He reigns. 

These themes converge in Jesus. 

When Jesus announced that the kingdom of God had drawn near, He did not merely offer 
information about a future age. The reign of God was becoming present through His own 
ministry. The sick were healed, the oppressed were delivered, sins were forgiven, and the 
poor heard good news. These works did not yet eliminate suffering or death from the world, 
but they revealed the character of the kingdom that had arrived. 

Jesus’ miracles were therefore more than demonstrations of power. They were signs of 
restoration. Blind eyes opened, diseased bodies were made whole, and the dead were 
raised. Each act offered a foretaste of the world God intends. 

Yet those who were healed remained mortal. Lazarus emerged from his tomb but would 
die again. The miracles pointed beyond themselves toward a greater victory still to come. 

That victory began with Jesus’ own resurrection. 

He did not return merely to the conditions of ordinary mortal life. He passed through death 
into life beyond death. His resurrection was not simply another miracle within the old 
creation. It was the beginning of the new. 

Paul therefore calls Christ: 

“The firstfruits of those who have fallen asleep.” 

—1 Corinthians 15:20 

The language of firstfruits assumes a harvest. Christ’s resurrection is unique, but it is not 
isolated. What happened to Him anticipates what will happen to those who belong to Him. 

The same event also declares His kingship. The rejected Messiah has been vindicated, 
exalted, and seated at the right hand of God. The King who reigns is the One who has 
defeated death. 

Kingdom and resurrection cannot therefore be separated. Jesus reigns as the risen Lord, 
and His reign moves toward the extension of resurrection life to His people and ultimately 
to creation itself. 

66



The Future Has Already Begun 

The New Testament speaks of the resurrection and exaltation of Jesus not merely as 
preparation for the future but as the decisive turning point within history. 

Peter announced at Pentecost that God had raised Jesus and exalted Him to His right 

made “both Lord and Christ” (Acts 2:36). 

Paul describes the same reality in expansive terms. God raised Christ from the dead and 
seated Him: 

“Far above all rule and authority and power and dominion.” 

—Ephesians 1:21 

Christ does not wait until His return to receive all authority. He reigns now. 

This does not mean that every enemy has already been removed. Paul writes that Christ 
“must reign until he has put all his enemies under his feet” (1 Corinthians 15:25). His reign 
is present, but it moves toward a still-future victory. The last enemy to be destroyed is 
death. 

The kingdom has therefore entered history in a form that does not yet exhaust its promise. 
The King is enthroned, but rebellion remains. Death has been defeated in Him, but death 
continues among His people. The age to come has begun while the present age continues. 

The gift of the Spirit confirms this pattern. 

The prophets associated the outpouring of the Spirit with Israel’s restoration and the 
coming work of God. At Pentecost, Peter declared that the promised outpouring had 
begun. The Spirit was no longer merely anticipated. He had been given. 

Yet Paul calls the Spirit “the firstfruits” (Romans 8:23) and “the guarantee of our 
inheritance” (Ephesians 1:14). Both expressions unite present possession with future 
expectation. Firstfruits are already part of the harvest, but they are not the whole harvest. A 
guarantee is genuinely given, but it points toward something not yet received in fullness. 

The Spirit makes the future life of God present within His people. He joins them to the risen 
Christ, gives life, and forms a community belonging to the coming age. Yet those who 
possess the Spirit still groan as they await “the redemption of our bodies” (Romans 8:23). 

hand. The promise to David had begun to find its fulfillment. The crucified Jesus had been 
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New creation follows the same pattern. 

Paul writes: 

“If anyone is in Christ, he is a new creation.” 

—2 Corinthians 5:17 

New creation is already present because believers belong to Christ. Through union with 
Him, they participate in the life of the age to come. 

But the world itself has not yet been renewed. Creation remains subjected to futility. It 
groans in anticipation of liberation. The new creation is personally present in Christ and His 
people before it becomes cosmically complete. 

The kingdom, resurrection, Spirit, and new creation all display the same movement. What 
God has promised for the end has already begun in the middle of history through Jesus. 

The Consummation Still Awaits 

Christ reigns, but the New Testament continues to direct the Church toward His appearing. 
Believers await the return of the same Jesus who ascended into heaven. His coming will be 
visible, personal, and glorious. 

The resurrection has begun in Christ, but believers still await bodily transformation. 
Christian hope is not satisfied by the survival of the soul or by existence in heaven after 
death. Paul places the hope of the Church in the resurrection of the body. 

“He who raised Christ Jesus from the dead will also give life to your mortal bodies.” 

—Romans 8:11 

The body belongs to God’s redemptive purpose. Death does not become harmless merely 
because believers enter the presence of Christ when they die. It remains an enemy, and 
salvation is not complete until it is destroyed. 

Creation also awaits liberation. The world presently bears signs of divine goodness, but it 
remains disordered by decay, violence, and death. The groaning of creation prevents 
Christian hope from being reduced to inward spiritual renewal. 

The reality of present fulfillment must not obscure what remains future. 
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The final victory must be as comprehensive as the ruin. 

Human rebellion brought disorder into embodied life and the created world. Redemption 
therefore reaches embodied life and the created world. The biblical story moves toward 
resurrection, judgment, the defeat of evil, and God dwelling with humanity in a renewed 
creation. 

Revelation 21 presents this hope in its fullest form: 

“Behold, the dwelling place of God is with man.” 

—Revelation 21:3 

The goal is not humanity’s permanent departure from creation but the union of divine 
presence and renewed creation. God dwells with His people. Death is abolished. The curse 
is removed. The nations are healed. The servants of God see His face. 

The already and not yet must therefore be held together. 

significance of Christ’s enthronement is diminished. If the future consummation is 
neglected, present blessings are mistaken for the completed kingdom and the continuing 
power of suffering and death is understated. 

The New Testament permits neither reduction. The King reigns, and the King will come. 

What the Three Positions Preserve 

The three principal millennial positions arrange the events of the end differently, but each 
preserves an aspect of the biblical hope that should not be lost. 

Premillennialism rightly emphasizes the visible and decisive character of Christ’s future 
victory. History will not gradually fade into the kingdom without the appearing of the King. 
Christ will return, evil will be confronted, and God’s promises for creation will not be 

Its reading of the prophets also keeps attention upon the concrete substance of biblical 
hope. Land, nations, justice, peace, embodied life, and restored creation matter. The final 
work of God does not abandon history as though creation were incidental to redemption. 

If the present fulfillment is neglected, the kingdom is pushed entirely into the future and the 

dissolved into a merely spiritual fulfillment. 
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Amillennialism rightly emphasizes the reality of Christ’s present reign. The thousand years, 
on this reading, directs attention to what has already been accomplished through the first 
coming of Christ. Satan has been restrained in relation to the mission to the nations, the 
gospel is advancing, and the saints who have died reign with Christ. 

Amillennialism also preserves the unity of the New Testament’s consummation. Christ 
returns, the dead are raised, judgment occurs, death is defeated, and creation is renewed. 
It resists multiplying stages where the New Testament may present one climactic 
intervention. 

Postmillennialism rightly emphasizes the power and fruitfulness of the gospel within 
history. The present reign of Christ should not be understood as though it merely prevents 
the Church from disappearing. The gospel makes disciples, crosses boundaries, changes 
lives, and produces consequences within families, communities, and societies. 

Its confidence challenges the assumption that increasing darkness is the only possible 
future before Christ returns. The Church cannot know in advance the full measure of what 
the Spirit may accomplish through faithful witness. 

These emphases cannot simply be combined into a fourth chronology. The positions make 
claims that remain genuinely incompatible. Christ cannot return both before and after the 
millennium in the same sense. The first resurrection cannot simultaneously be only bodily 
and only heavenly. Isaiah 65 cannot refer exclusively to three different periods. 

Synthesis does not mean eliminating disagreement through imprecise language. 

It means recognizing that the debated chronology stands within a larger structure of hope. 
Each position should be judged by how faithfully it accounts for that structure without 
sacrificing one biblical emphasis to preserve another. 

What Can Be Affirmed 

The debate contains questions that remain open. The central Christian hope does not. 

Christ has been raised from the dead. He has been exalted to the right hand of God and 
presently reigns over every authority. 

The Spirit has been poured out. The gospel is being proclaimed among the nations, and 
God is gathering a people for His name. 
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Christ will return. His appearing will not be a metaphor for moral progress, political 
transformation, or the Church’s influence within history. 

The dead will be raised bodily. Those who belong to Christ will be transformed into His 
likeness. 

Evil will be judged. Satan’s opposition will end, and every power hostile to God will finally 
be removed. 

Death will be destroyed. It will not remain as a permanent feature of the world God renews. 

Creation will be liberated from corruption. Biblical hope concerns a new heaven and new 
earth in which righteousness dwells. 

God will dwell with His people. They will see His face and enjoy His presence without the 
alienation introduced by sin. 

These affirmations form the stable center of Christian expectation. They arise not from one 
contested interpretation of Revelation 20 but from the broader witness of Scripture. 

Other questions require greater restraint. 

Does Revelation 20 continue chronologically from Revelation 19, or does it describe the 
same period from another perspective? Does the first resurrection refer to bodily 
resurrection, heavenly life with Christ, or both in different senses? Does an intermediate 
earthly kingdom follow the return of Jesus? Will the gospel transform the nations 
extensively before the end, or will gospel advance and opposition continue together until 
Christ appears? Does Isaiah 65 distinguish a stage of restoration before the final abolition 
of death? 

These questions matter, but Scripture does not answer them with equal clarity. 

The proper response is not indifference. It is proportion. Christian confidence should be 
strongest where the biblical witness is clearest and more restrained where faithful 
interpreters differ over difficult texts. 

The shared hope should govern the disputed chronology, not be overshadowed by it. 
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The Shape of Christian Expectation 

A biblical synthesis does more than identify common doctrinal ground. It gives Christian 
expectation its proper shape. 

Hope looks backward before it looks forward. It begins with what God has already done. 

Jesus has been raised. The tomb was empty. The future did not first appear as an idea, a 
system, or an interpretation of prophecy. It appeared in the risen body of Christ. 

His resurrection establishes both the character and certainty of what remains. The future 
will be embodied because He was raised bodily. It will be free from death because death 
no longer has dominion over Him. It will belong to the kingdom because the risen Jesus is 
Lord. It will be new creation because His resurrection is the beginning of creation’s 
renewal. 

Hope therefore does not depend upon reconstructing every detail of the final sequence. It 
rests upon a person who has already passed through death and emerged beyond its 
power. 

At the same time, hope looks forward because what has begun in Christ has not yet filled 
the world. 

The Church still buries its dead. Nations still rage. Creation still groans. The faithful still 
suffer, and the reign of Christ is often hidden beneath conditions that appear to contradict 
it. 

Christian hope does not deny those conditions. It interprets them in light of the 
resurrection. 

The present world is not mistaken for the kingdom in its fullness, but neither is it 
abandoned as though Christ had not been enthroned. The Church lives within the tension 
created by a decisive victory whose consequences have not yet been universally revealed. 

This protects Christian life from two opposite errors. 

The first is passivity. If Christ reigns and the Spirit has been given, present faithfulness 
matters. The gospel can be proclaimed, mercy practiced, injustice resisted, communities 
formed, and ordinary work offered in obedience to the King. 
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The second is presumption. The Church does not bring the kingdom to consummation 
through its own power. No program, institution, nation, or period of progress can abolish 
death or produce the resurrection. The final renewal remains the work of God at the 
appearing of Christ. 

Faithfulness is therefore neither withdrawal from history nor confidence that human effort 
can complete it. The Church bears witness to a future it has already tasted but cannot 
manufacture. 

Between Resurrection and Renewal 

The biblical narrative presents one hope moving toward one destination. 

The God who created the world has not relinquished it. The King promised in Israel’s 
Scriptures has come. He entered death, was raised incorruptible, and now reigns at the 
right hand of God. The Spirit has been poured out as the presence of the coming age. The 
gospel announces His lordship among the nations. The dead will be raised, evil will be 
judged, and creation will be made new. 

The millennial positions offer different accounts of the path between Christ’s 
enthronement and the final renewal. Those differences should be examined carefully, but 
they need not obscure the destination. 

Premillennialism reminds the Church that the victory of Christ will become visible within 
the world He made. Amillennialism reminds the Church that the risen Christ already reigns 
and that the final consummation rests upon His return. Postmillennialism reminds the 
Church that the gospel is powerful and that faithfulness within history is not futile. 

The larger biblical witness holds these convictions within the movement from resurrection 
to new creation. 

The future is secure because it has already begun in Jesus Christ. 

Christians therefore live between an empty tomb and the promised emptying of every 
grave. They look backward to the event in which death was defeated and forward to the day 
when that victory will fill creation. 
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Chapter 10 

Living in Hope 

Christian hope is easily displaced into the distant future. 

Christ will return. The dead will be raised. Evil will be judged. Creation will be renewed. 
These convictions are central to the Christian faith, yet they can remain detached from the 
ordinary experience of Christian life. They may be affirmed sincerely without substantially 
shaping how the present is understood. 

The kingdom of God can be treated in much the same way. It becomes another name for 
heaven, the world to come, or the order Christ will establish when He returns. Its promises 
remain true, but they seem remote. 

The New Testament speaks differently. 

Jesus announced that the kingdom of God had drawn near. He healed the sick, forgave 
sins, delivered the oppressed, welcomed the excluded, and proclaimed good news to the 
poor. His works revealed the character of God’s reign within a world still marked by 
suffering and death. 

The kingdom had not arrived in its fullness. Yet neither was it merely waiting beyond 
history. 

Jesus compared it to treasure hidden in a field and to a pearl of great value. Those who 
recognized what they had found responded with joy. Everything else was reordered around 
the value of the discovery. 

This raises the question that has accompanied the present inquiry: if the kingdom has truly 
come near, why is its joy so often difficult to recognize? 

Part of the answer may be that the kingdom has been separated from the long hope that 
gave it meaning. Jesus’ announcement did not appear without preparation. It emerged 
from Israel’s Scriptures—from the hope that God would return, restore His people, defeat 
evil, raise the dead, gather the nations, and renew creation. 

When Jesus declared that the time was fulfilled, these promises stood behind His words. 
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The kingdom was good news because the promised King had come. 

The Joy of Recognition 

The joy of the kingdom begins with recognition. 

Many who encountered Jesus saw only a teacher, wonder-worker, or political threat. 
Others perceived that something long awaited was taking place. The blind received sight, 
the lame walked, lepers were cleansed, the deaf heard, the dead were raised, and the poor 
heard good news. The works of the coming age had entered the present. 

Yet even those closest to Jesus struggled to understand the form in which the kingdom 
appeared. They expected a visible restoration of Israel. They disputed who would be 
greatest. They found the suffering and death of the Messiah almost impossible to reconcile 
with their hope. 

The cross appeared to contradict the kingdom. 

Only the resurrection disclosed what had occurred. The King had not been defeated by the 
powers of the age. Through His death He had confronted sin, and through His resurrection 
He had broken the dominion of death. The kingdom had advanced through an event no one 
had anticipated in full. 

Christian joy therefore rests upon more than the expectation that circumstances will 
improve. It begins with the recognition that God has acted decisively in Jesus. 

The resurrection declares that the promises have not failed. The King has been enthroned. 
Death has been defeated in Him. The future renewal of creation has already begun in His 
risen body. 

This does not make suffering unreal. It places suffering within a different account of the 
world. 

The present age is no longer moving toward an unknown conclusion. Its future has been 
disclosed in advance. The risen Christ is the beginning of what God intends for His people 
and for creation. 

The joy of the kingdom is therefore not constant emotional brightness. The New Testament 
does not require believers to deny grief, disappointment, fear, or weariness. Jesus Himself 
wept. Paul spoke of being sorrowful yet always rejoicing. Christian joy can coexist with 
lament because its foundation lies deeper than immediate experience. 
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It is the joy of discovering that beneath the disorder of the present, the purpose of God has 
already begun to prevail. 

Hope Grounded in an Event 

The word hope commonly suggests uncertainty. A person hopes for an outcome because it 
may or may not occur. 

Biblical hope has a different foundation. It looks forward with confidence because it first 
looks backward to what God has already done. 

Peter writes that God: 

“has caused us to be born again to a living hope through the resurrection of Jesus Christ 
from the dead.” 

—1 Peter 1:3 

The hope is living because Christ is living. 

Christian expectation does not rest principally upon an interpretation of historical 
progress. It does not depend upon determining whether society is improving or 
deteriorating, whether Christian influence is expanding or receding, or whether present 
events appear to correspond to a particular prophetic sequence. 

These questions may matter, but they cannot bear the weight of Christian hope. 

History presents mixed evidence. The gospel advances in one region and declines in 
another. Periods of renewal are followed by indifference. Justice is established and later 
corrupted. Peace gives way to conflict. Christian communities display courage and mercy, 
yet they also fail in ways that obscure the message they proclaim. 

If hope rises and falls with these conditions, it becomes as unstable as the conditions 
themselves. 

The resurrection provides a firmer ground. God has acted within history in a way that 
history cannot reverse. Jesus will not return to the grave. His victory does not depend upon 
the faithfulness of later generations, the durability of institutions, or the direction of 
cultural change. 

The future is secure because its firstfruits have already appeared. 

76



This also explains why Christian hope is more than optimism. Optimism expects 
circumstances to become favorable. Hope remains possible when circumstances offer 
little reason for confidence. 

Paul’s description of Abraham is instructive: 

“In hope he believed against hope.” 

—Romans 4:18 

Abraham trusted the promise when visible conditions seemed to oppose it. Christian hope 
follows the same pattern, but it possesses the greater confirmation of the resurrection. 

Believers do not claim that decay, injustice, and death are less serious than they appear. 
They confess that these realities do not determine the destination of creation. 

Life Beneath the Present Reign 

If Christ reigns now, Christian life is already lived beneath His kingship. 

This claim requires care. The reign of Christ is real, but it is not yet universally 
acknowledged. Violence continues. Nations pursue power. Injustice remains embedded 
within human institutions. The Church itself does not consistently reflect the character of 
its King. 

The present reign of Christ must therefore not be confused with the present condition of 
the world. 

Paul holds these realities together when he writes that Christ must reign until every enemy 
has been placed beneath His feet. The reign has begun, yet enemies remain. Its presence 
is known through the Spirit, the gospel, and the community formed around the risen Lord. 
Its fullness awaits the destruction of death. 

Living under this reign means that allegiance to Christ becomes determinative in the 
present. His teaching is not postponed until the future kingdom. Those who call Him Lord 
are summoned to embody now the life appropriate to His rule. 

The Sermon on the Mount gives this life recognizable form. The merciful, the peacemakers, 
those who hunger and thirst for righteousness, and those who endure persecution belong 
to the kingdom. Enemies are loved. Forgiveness is extended. Possessions are held without 
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allowing them to become masters. Trust in the Father replaces anxious devotion to 
security. 

These commands should not be reduced to a program for constructing the kingdom 
through moral effort. They describe the life of those who have come under the authority of 
the King. 

Such obedience is possible because the kingdom is present, though it also reveals how far 
the world remains from its fullness. 

Every act of mercy occurs in a world where suffering continues. Every act of reconciliation 
occurs in a world still divided by hostility. Every refusal of vengeance occurs where 
wrongdoing has not yet disappeared. These actions do not complete the kingdom, but they 
bear witness to its character. 

The Church’s calling is therefore neither to withdraw from the present world nor to claim 
mastery over it. It is to live faithfully within the world as a people whose true Lord has 
already been enthroned. 

Faithfulness Without Illusion 

The differences among the millennial positions often involve expectations concerning the 
future of history. 

Postmillennialism anticipates extensive gospel flourishing before Christ returns. 
Premillennialism commonly expects opposition and disorder to intensify until the King 
intervenes. Amillennialism generally expects kingdom growth and resistance to continue 
together throughout the present age. 

These differences influence how Christians imagine the future, but none removes the 
demand for present faithfulness. 

If the gospel will transform nations, the Church must faithfully make disciples. If 
opposition will intensify, the Church must faithfully endure. If wheat and weeds will grow 
together until the harvest, the Church must faithfully bear fruit among them. 

The calling remains recognizable across each chronology. 

This protects Christian action from depending upon predictions of visible success. 
Faithfulness cannot be measured only by whether an effort produces immediate results. 
The prophets frequently spoke without seeing the response they desired. The apostles 
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bore witness amid rejection, imprisonment, and death. Jesus’ own ministry moved toward 
a cross before the resurrection revealed its victory. 

The kingdom challenges the assumption that only what can be measured is significant. 

A seed may remain hidden in the ground. Leaven works without spectacle. A cup of cold 
water may seem inconsequential beside the great movements of history. Yet Jesus 
repeatedly directed attention toward forms of faithfulness that the world easily overlooks. 

This does not make results irrelevant. Wisdom considers consequences, corrects failed 
methods, and seeks the good of others in concrete ways. The Church should not use 
faithfulness as an excuse for carelessness or ineffectiveness. 

It does mean that obedience retains its value even when its effects remain unseen. 

Christians can therefore labor without imagining that everything depends upon them. They 
can pursue justice without believing that they will eliminate every injustice. They can care 
for the suffering without claiming that suffering has already been overcome. They can 
proclaim the gospel without controlling how others respond. 

The kingdom permits serious engagement with the world while freeing that engagement 
from the illusion of human sovereignty. 

Foretastes of the Coming World 

The miracles of Jesus were signs of the kingdom because they offered foretastes of the 
restoration God had promised. 

The Church does not reproduce the ministry of Jesus in every respect. Yet it remains called 
to bear witness to the same kingdom. That witness includes proclamation, but it is not 
exhausted by words. 

The gospel creates a people whose common life should display something of the future 
they announce. 

Where estranged people are reconciled, the peace of the coming kingdom becomes 
partially visible. Where the vulnerable are protected, the justice of the King is reflected. 
Where resources are shared and the poor are received with dignity, the abundance of 
God’s future is anticipated. Where forgiveness interrupts cycles of retaliation, another 
order of life is revealed. 
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These acts remain incomplete. Reconciliation may be fragile. Justice may be partial. 
Generosity does not abolish poverty. Healing in the present does not prevent eventual 
death. 

They are foretastes rather than the feast. 

The distinction matters. Without foretastes, the kingdom can become an abstraction—a 
future affirmed but scarcely reflected in the lives of those who await it. Without the 
distinction between foretaste and fullness, present achievements can be mistaken for the 
kingdom itself. 

Christian witness lives between these errors. 

The Church does not claim that its communities are the new creation in completed form. 
They remain marked by weakness, division, and sin. Yet through the Spirit they can 
become signs that the old order does not possess the whole future. 

Paul describes the kingdom in terms that are both modest and searching: 

“For the kingdom of God is not a matter of eating and drinking but of righteousness and 
peace and joy in the Holy Spirit.” 

—Romans 14:17 

His immediate concern is conflict within the Christian community. The reign of God 
becomes visible not through disputes over status or privilege but through relationships 
reordered by righteousness, peace, and joy. 

The ordinary life of the Church therefore belongs to its testimony. The manner in which 
Christians speak, disagree, forgive, use power, treat the weak, and bear one another’s 
burdens either clarifies or obscures the kingdom they proclaim. 

Hope in Suffering 

Any account of living in hope must take suffering seriously. 

The New Testament was written among communities acquainted with illness, 
bereavement, persecution, economic uncertainty, displacement, and death. Its hope did 
not arise because these conditions had disappeared. 
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Nor did the early Christians understand suffering as evidence that Christ did not reign. They 
had learned from Jesus that the kingdom could be present in a form hidden beneath 
weakness. 

The cross became decisive for how divine victory was understood. God’s power had been 
revealed through what appeared to be defeat. Resurrection did not deny the reality of the 
cross; it disclosed its place within the purpose of God. 

This pattern does not make every instance of suffering meaningful in itself. Scripture 
allows lament to remain lament. The Psalms ask why God seems absent. Paul describes 
creation as groaning. Revelation gives voice to the martyrs who ask how long justice will be 
delayed. 

Hope does not silence these questions. 

It prevents them from becoming the only questions that can be asked. 

The resurrection permits grief without surrendering the future to death. It permits protest 
against injustice without assuming that injustice will endure forever. It permits patient 
endurance without calling evil good. 

Paul writes that believers grieve, but not as others do who have no hope. The distinction is 
not between those who feel sorrow and those who do not. It is between sorrow enclosed 
by death and sorrow opened toward resurrection. 

Christian endurance is therefore not resignation. Resignation accepts the permanence of 
what cannot presently be changed. Hope waits for the God who raises the dead. 

This waiting may be long. It may extend beyond the life of the one who waits. Many 
promises are received only from a distance, and many acts of faithfulness bear fruit in 
generations their authors never see. 

Yet nothing offered to the risen Christ is finally lost. Paul concludes his great chapter on 
resurrection with an exhortation to steadfast labor because work done in the Lord is not in 
vain. Resurrection gives enduring significance to present faithfulness. 

The Patience of Hope 

The kingdom is already present, but its hiddenness demands patience. 
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Jesus’ parables repeatedly warn against forcing the harvest before its time. Seed grows 
gradually. Wheat and weeds remain together. Servants wait for the return of their master. 
Bridesmaids keep watch through an unexpected delay. 

These images correct the desire for immediate resolution. 

The Church may be tempted to secure through power what Christ has promised to 
accomplish through His appearing. Political influence, cultural acceptance, institutional 
strength, or numerical growth can then become substitutes for the kingdom. 

These things are not necessarily without value. Laws can protect the vulnerable. 
Institutions can preserve wisdom and serve the common good. Cultural influence can 
restrain evil. Numerical growth may reflect genuine response to the gospel. 

None, however, should be confused with the reign of God in its fullness. 

Every human achievement remains vulnerable to corruption. Institutions drift. Movements 
divide. Power attracts ambition. The kingdom cannot be identified without remainder with 
any nation, political order, denomination, or period of history. 

Its King remains Jesus. 

Patience allows Christians to work for what is good without demanding that partial goods 
carry the weight of ultimate hope. It accepts that the kingdom may advance through ways 
that escape public recognition. It leaves judgment to God and refuses to treat coercion as 
a substitute for witness. 

This patience is active rather than passive. Those who await the harvest continue to sow. 
Those who await the master remain responsible for what has been entrusted to them. 
Those who pray for the kingdom to come are also taught to seek the Father’s will on earth. 

Hope waits because God has promised, and it works because the promise has already 
begun to be fulfilled. 

The Hope of Creation 

Christian hope extends beyond individual salvation. 

The resurrection of the body and the renewal of creation belong together. Human beings 
were created as embodied creatures within the world God made. Redemption does not 
discard that vocation; it restores it. 
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This gives significance to ordinary life. 

Work, family, friendship, creativity, learning, stewardship, and care for the material world 
are not distractions from spiritual hope. They belong to the created life God has declared 
good, even though each is presently marked by frustration and loss. 

The promise of new creation does not imply that every present accomplishment will pass 
unchanged into the world to come. Scripture does not explain the precise relationship 
between human culture and the renewed creation. 

It does establish that God does not regard embodied life as disposable. 

This keeps hope from becoming an excuse for neglect. A world destined for renewal is not 
thereby rendered unimportant. Its wounds matter because it belongs to God. The body 
matters because God will raise it. Justice matters because righteousness belongs to the 
world He is bringing. Beauty matters because creation reflects His generosity even amid 
corruption. 

Christians care for the present creation neither because they imagine it can be preserved 
indefinitely in its present form nor because they believe its future depends entirely upon 
them. They care for it as stewards awaiting its liberation. 

The hope of creation also widens the meaning of salvation. God’s purpose is not 
completed by removing individuals from a ruined world. The nations are gathered, the dead 
are raised, the curse is removed, and God dwells with humanity. 

The scale of the promise answers the scale of the ruin. 

Awaiting the King 

The final Christian expectation is not simply that conditions will change. It is that Christ will 
appear. 

The kingdom is inseparable from the King. 

This guards hope from becoming merely a desire for peace, justice, restored creation, or 
life beyond death. Each of these belongs to the promise, but the center is the presence of 
God with His people. 

John’s vision reaches its height in a brief declaration: 
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“They will see his face.” 

—Revelation 22:4 

The biblical story begins with humanity dwelling in God’s world yet alienated from His 
presence through sin. It ends with the estrangement removed. God dwells with His people, 
and they serve Him without curse, fear, or death. 

The return of Christ brings the kingdom from hiddenness into sight. What is now confessed 
by faith will be universally revealed. The One who reigns from heaven will be present with 
His people, and every rival authority will be brought to an end. 

This expectation gives Christian hope its personal character. Believers do not await only a 
sequence of events. They await the One who loved them and gave Himself for them. 

The millennial positions differ over what immediately precedes or follows His appearing. 
They do not differ over the identity of the One who comes. 

The center of expectation is therefore stable even where chronology remains disputed. 

Christ will return. The dead will be raised. Creation will be renewed. God will dwell with His 
people. The kingdom presently known through faith will be manifested in fullness. 

The Joy of Finding the Kingdom 

The search for the kingdom leads back to Jesus. 

It begins among Israel’s ancient hopes: God as King, the restoration of His people, the 
coming of the Messiah, the defeat of evil, resurrection, and renewed creation. It passes 
through the announcement that the time has been fulfilled and the kingdom has drawn 
near. It confronts the unexpected enthronement of the King upon a cross. It reaches its 
decisive turning point at the empty tomb. 

From there, the kingdom expands beyond the expectations of those who first awaited it. 
The Messiah reigns from heaven. The Spirit is poured out. The nations are gathered. The 
Church bears witness while awaiting the renewal still to come. 

The millennial debate asks how the remaining promises will unfold. Its questions deserve 
careful attention, but they belong within this larger story. 

The kingdom does not depend upon resolving every disputed detail. 
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It has already been revealed in the crucified and risen Christ. 

This may also explain why its joy can be missed. The kingdom is easily sought where Jesus 
taught His disciples not to locate it—in spectacle, visible domination, and calculations of 
the end. Its beginnings are quieter: seed in the soil, leaven in flour, treasure hidden in a 
field, a stone rejected by builders, and a body raised in the darkness before dawn. 

Recognition requires learning to see the present through the resurrection. 

The world remains wounded, but it is not abandoned. Death remains powerful, but its 
dominion has been broken. Christian faithfulness remains imperfect, but it is not futile. 
The kingdom remains incomplete, but it is no longer merely future. 

Because the King is present, His kingdom is present. 

Because the King will return, its fullness remains ahead. 

Christians therefore live neither as those who possess everything nor as those who have 
received nothing. They possess the firstfruits and await the harvest. They have tasted the 
powers of the coming age and continue to pray, “Your kingdom come.” They grieve within a 
creation destined for joy and labor within a history whose outcome rests with God. 

This is the posture of living hope. 

Its joy is not the denial of the present world but the discovery of its promised future in Jesus 
Christ. The treasure has been found, though much remains hidden. The dawn has 
appeared, though the day has not yet reached its fullness. 

The King has come. 

The King reigns. 

The King will come again. 
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John Goldingay, The Theology of the Book of Isaiah 

J. Alec Motyer, The Prophecy of Isaiah: An Introduction and Commentary 

John N. Oswalt, The Book of Isaiah, Chapters 1–39 
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John N. Oswalt, The Book of Isaiah, Chapters 40–66 

Gary V. Smith, Isaiah 1–39 

Gary V. Smith, Isaiah 40–66 

The Millennium: Comparative and Representative Views 

Darrell L. Bock, ed., Three Views on the Millennium and Beyond 

Craig L. Blomberg and Sung Wook Chung, eds., A Case for Historic Premillennialism: An 
Alternative to “Left Behind” Eschatology 

Kenneth L. Gentry Jr., He Shall Have Dominion: A Postmillennial Eschatology 

Anthony A. Hoekema, The Bible and the Future 

Revelation and the Consummation 

G. K. Beale, The Book of Revelation 

Dennis E. Johnson, Triumph of the Lamb: A Commentary on Revelation 

The books listed above do not represent a single theological perspective, nor are they 
recommended because they reach identical conclusions. They are included because each 
contributes meaningfully to the study of Christian hope, the kingdom of God, resurrection, 
and biblical prophecy. Readers are encouraged to examine every conclusion in the light of 
Scripture. 
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About the Aristarcus Project 

The Aristarcus Project is a personal journey of inquiry into Scripture. Drawing upon the rich 
tradition of biblical scholarship and aided by modern research tools, the project explores 
questions arising from the biblical text and follows them wherever the evidence leads. Its 
purpose is not to defend a particular theological system, but to engage thoughtfully with 
Scripture, the history of interpretation, and the larger story of God’s dealings with His 
people. 

The name is drawn from Aristarchus, a companion of Paul who appears quietly at several 

remained present without becoming the center of the story. In a similar way, the project is 
less concerned with the author than with the questions being explored. 

At the heart of the Aristarcus Project is the conviction that careful study need not diminish 
faith. Questions, examined honestly, can lead to a deeper appreciation of the coherence, 
depth, and continuing significance of Scripture. 

Modern research tools have made the resources of biblical scholarship more accessible 
than at any previous time. The project makes deliberate use of these tools, including 
artificial intelligence, to assist with research, comparison, organization, and writing. AI is 
not treated as a substitute for reading Scripture, evaluating evidence, or exercising 
theological discernment. Responsibility for the arguments, interpretations, and final form 
of each work remains with the author. 

 

points in the New Testament. He traveled with Paul, shared in his difficulties, and 
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